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 Abstract 
The aim of this project is to understand different positions of Nigerian identities, 
which is done through a postcolonial perspective. This perspective will be 
supported by the discourses of Bhabha, Said, Hall, and Fanon to understand 
postcolonial identity and conflicts. 
The discourse theory support the project with an understanding of everything 
being positioned, and helps us to locate our own position toward knowledge 
production. From this, we have reached an understanding of how stereotyping, 
culture and language are essential concepts when defining Nigerian identity. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Danish Summary 
Dette projekt undersøger hvordan forskellige diskurser omkring nigeriansk 
identitet kan forstås fra et postkolonialt perspektiv. Projektet har en 
videnskabsteoretisk tilgang, hvormed vi gennem diskursteori opnår en kritisk 
belysning og diskussion af alle resultater, samt af vores egen position og tilgang 
til projektet. 
Et teoretisk afsnit vil indeholde det postkoloniale perspektiv, hovedsageligt 
gennem Edward Said, Homi Bhabha, Stuart Hall og Franz Fanon, som alle kan 
betegnes som postkoloniale teoretikere. Ud fra en redegørelse af teorierne, bliver 
de mest relevante hovedpointer diskuteret på tværs, hvorved der findes frem til 
nogle fælles fokuspunkter som bruges til at analysere med. Disse fokuspunkter 
omhandler kultur, identitet, sprog og stereotypisering, og vil blive brugt til at 
analysere med. Analysen er af fire forskellige artikler, som hver giver et bud på 
forståelse af nigeriansk identitet. To af artiklerne er skrevet af Nigerianere og er 
i kronik genren, mens de andre to er skrevet af Vestlige nyhedsmedier. Disse 
artikler er gennem en proces udvalgt til at kunne bidrage med forskellige 
synsvinkler på nigerianske identiteter. Ved at analysere artiklerne gennem de 
fire fokuspunkter, findes der frem til de forskellige diskurser artiklerne tager del 
i, og derigennem opnås en bedre forståelse af forskellen på vestlige og 
nigerianske diskurser. 
Efterfølgende er denne forståelse diskuteret med en kritisk tilgang til 
gruppemedlemmers og teoretikeres position, samt til den metodiske 
fremgangsmåde gennem projektet. Dette for at vurdere projektets indhold.  
Afslutningsvis indeholder projektet en samlet konklusion samt en efterfølgende 
perspektivering til en demokratisk og politisk diskurs for at fremvise hvordan 
det arbejde, der er gået forud for dette projekt, kan bliver brugt i flere 
postkoloniale- og globale sammenhænge.  
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1. Introduction 
1.1. Motivation 
The consequences of postcolonialism in Africa lies far away from our daily lives 
in Denmark, as we do not have a recent history of colonialism like Nigeria does. 
Some aspects of a postcolonial situation seem absurd to us, as our lack of 
colonial experience makes us unable to relate to it.  
From our position, the Western culture, perception of knowledge, way of living, 
social norms etc. is understood as the right way, and has through history, 
especially in the colonial periods, been perceived this way in other countries as 
well. The colonial powers have implemented their norms on the natives, but 
what cultural understanding, perceptions and norms are the natives left with 
after the end of the colonial period? This is what we found intriguing about this 
project, as the reactions of the colonised seem ambivalent. Some Western values 
are imported, and even though this means a development from earlier traditions, 
it also seems beneficial for the country in a global perspective. But who are we, 
as the West, to teach about right and wrong in other countries? This question is 
what seems absurd to us, and what makes us investigate the identities within a 
country far away from us. In investigating this, we find it very relevant to be 
aware of the different positions towards Nigeria. We believe the different parts 
in a colonial relation to have different roles, from which they possess different 
interests in the benefits and consequences. The Nigerian identities can therefore 
not be understood from one perspective, but through different discourses of it. 
Furthermore, we are interested in Nigeria because of its very different cultural 
traditions than the Western world. The population of Nigeria is estimated to be 
around 140 million people (Simpson & Oyétádé, 2008: 172), and there exist 
many different ethnic groups, cultures, and religions within the population. 
Some of these cultures lie close to the Western way of living and understanding 
the world, while others are far, e.g. worshiping of witchcraft or black magic. 
Coming from a small and somewhat homogenous country as Denmark, we 
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therefore find the diversity of the Nigerian culture and identity very interesting, 
and this is what has made us create a project from this focus.  
 
1.2. Semester Theme 
This year’s semester theme is ‘New departures – the times they are a-changin'’. 
Naturally, this stands in relation to colonial effect on national identity in Nigeria. 
The inspiration for making the project, came from a discussion of how Denmark 
has affected the Greenlandic culture and national identity, with the best intention, 
but in cases turned tragic. We wanted to go in a more international direction 
than the Greenlandic case, and we discussed projects about colonised India, 
China's Tibet, aboriginals in Australia and colonial effects on African identity, 
and ultimately chose the case of Nigeria. What made us choose Nigeria was the 
discussion of a current event in Nigeria, that showed how, during colonisation, 
traditions from the forefathers have been kept and still exists today. The current 
event was found in a newspaper article from Ritzau, where a police patrol had 
arrested a goat for armed robbery and grand theft auto. The policemen claimed 
to have seen the robber transforming himself into a goat in front of their eyes. 
The article wrote that the goat went to jail, until it was trialled. What the verdict 
was the article did not tell. It is interesting that the Nigerians have kept these old 
traditional beliefs in black magic, while their educational system, for example, is 
based on modern Western traditions. This clash of culture is intriguing, and 
Nigerians are in the middle of a new departure in a postcolonial time, where 
they have to rethink and rebuild their nation and national identity, but with the 
influence of Western values and in comparison with the West.  
 
1.3. Problem Field, Thesis And Definition  
After being inspired by various aspects of Nigerian culture and 
postcolonialism, this project’s focus concentrates on three different areas. First, 
Nigeria and its cultural- and national identity, and the discursive understanding 
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of the latter. Secondly, in order to provide us with an understanding of the world 
through discourses it is necessary to investigate the theory behind discourses. 
Hence, we have been able to discuss the discourses in relation to our theoretical 
framework and furthermore our own discursive position in this project. Thirdly, 
we chose to approach the problem field through a postcolonial perspective, 
which we investigate in our theoretical framework and discuss critically. The 
different theories in the theoretical framework is through discussion and 
comparison used as a set of key concepts, to analyse the discourses of Nigerian 
identities represented in four articles. These three focuses of the project are 
connected in our problem formulation: 
 
How can different discourses of Nigerian identities be understood in a 
postcolonial perspective?  
 
This project aims to analyse the four articles about Nigeria as our empirical 
material. Through the analysis we aim to investigate how different discourses 
represent Nigerian identity and in which position they stand.  We focus on the 
discourses in relation to the concept and theories of postcolonialism, and discuss 
what discourses and concepts lie within postcolonialism and define identities. In 
this project, we use identity as an overall conceptual term, which includes 
culture, stereotyping and language. From the focus of Nigerian identities, all 
these terms will be considered in the analysis, as our theoretical framework 
makes us able to combine them.  
The methodological approach of discourse theory offers a certain worldview, 
which we aim to reflect upon; not only in relation to theories and the analysis, 
but also our own position throughout the project and the knowledge produced 
within the project.   
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1.4. Dimensions 
We have in this project chosen to work within two dimensions, History and 
Culture and Philosophy and Science. To discuss Nigeria’s historical, cultural, 
social and material conditions for humans and human’s life, we found History 
and Culture essential to include as one of our dimensions. Furthermore History 
and Culture provides us with the knowledge of “(...) the relationship between 
structure and agent, the collective and the individual, past and present, tradition 
and change.” (StudyGuide2008, 2008), which is relevant for our understanding 
of postcolonialism in Nigeria. 
Alongside History and Culture, we chose Philosophy and Science with focus on 
the scientific field and theory of science. Within this field we ask questions 
concerning science in general, as well as approaching different areas of science, 
e.g. epistemological and ontological concepts. This is a significant part of our 
project, since it frames our approach to both theories and articles. In the science 
field of the dimension“(...) knowledge, truth, reality and objectivity are of 
central interest (...)” (StudyGuide2008, 2008), which are terms we use in order 
to describe, discuss and analyses. To do that, we have chosen to focus on 
discourse theory and discuss its perspectives of positioning, perception of power 
and knowledge production. These concepts are throughout the project being 
discussed and reflected upon in relation to theories, analysis, our own position 
and the knowledge positioned in the project.   
 
1.5. Two-year Framework 
The two-year framework covers four aspects of academic writing that has to be 
incorporated in each semester's project. The facets are following: technique, 
method, theory of science and prof standards. Every semester, one of the aspects 
is in focus, and this module revolves around theory of science. 
Our project is directly connected to the acquirements, since we have a theory of 
science (videnskabsteoretisk) approach to our theoretical framework. Every 
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facet of our project is made with theory of science in mind, and besides the 
thorough methodological chapter, we continuously argue and discuss our 
choices of approach. 
 
2. Methodology 
As we aim to look at different understandings of Nigerian identities from a 
postcolonial perspective, our process through the project has involved the choice 
of empirical work relevant for our focus. In the following, we will therefore 
describe our process, which involves a consideration within of what our choices 
excludes.  In this chapter we wish to make an account for our methodological 
process and furthermore an introduction to discourse theory and how different 
discourses form our project.  
 
2.1. The Methodological Process 
2.1.1. The Process Of Choosing a Subject 
Through a discussion of what consequences nationalities experience during a 
suppression, we found it very interesting how the suppressed often appears to be 
the majority, natives, of a countries and the suppressor is a minority from other 
nations. But this is in fact what happened during the colonial period, and in most 
cases explains that hierarchical power in obtained through intellectual authority 
(Hall et al., 2006). As before mentioned different cases with such historical 
background was considered, but Nigeria was an obvious case for us, because we 
recognised it to demonstrate the colonial consequences within a country and its 
culture (Altbach, 1978). We found it remarkable that old traditions are to be 
found in Nigeria despite this Western influence on education, knowledge and 
values. The notion of old traditions was made through an article concerning the 
high level of belief in black magic in Nigeria. We found the fact that black 
magic in a combination with a western educational system very interesting and 
motivating for further investigation of such national/cultural identity.  
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In addition to our focus of interest concerning different discourses of Nigerian 
identities, the case of the criminal goat made us realise that even though the 
West has influenced Nigeria, there is still a big contrast, which we found 
interesting for further investigation. Nigeria continuously seems to be dependent 
on the West, but simultaneously a critical understanding of the colonial process 
is to be found from a Nigerian perspective, when the country’s development is 
being discussed. When choosing a postcolonial focus, we already positioned 
ourselves in an understanding of the world structure. With a postcolonial 
perspective on the Nigerian identity, we already have an idea that Nigeria has 
been affected by the colonial history, which the term postcolonial also implies. 
Furthermore, when choosing to write a project on Nigeria, it is impossible to 
avoid that the project contain implications on our discursive approach towards 
the problem field. The way we understand the world is through a comparison to 
others, and everything is hereby understood through a pre-understanding 
(Hansen, 2004). Hence, discourse theory is essential in order to understand the 
different perceptions of Nigerian identities.  
In the process of narrowing down our problem field exclusions has taken place. 
Another obvious approach could have been education, since Western education 
has big influence on the Nigerian. Education has influential impact on identity, 
and is therefore shortly described and functions as a supporting factor in order to 
understand the concept of identities. Additionally, when our theory of discourses 
was included our focus changed into a postcolonial framework instead of a 
thorough empirical research of Nigeria. Now, we believe, our theoretical 
framework can represent any postcolonial country. Furthermore, the theoretical 
framework is essential in our choice of focus, which will be explained in 
following section.  
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2.1.2. The Choice Of Theorists 
Our understanding of postcolonialism is supported by different theorists in order 
to achieve a broader and more thorough understanding of postcolonial effects on 
identity through different discourses. The theoretical framework we have 
included in our project has been essential in forming our focus of interest. 
Furthermore, it has and created our methodological approach through discourse 
theory. 
When choosing the theoretical framework, we considered what knowledge each 
would provide us with, as different people have different understanding of the 
world structure (Hansen, 2004). Our process of finding the framework was 
based on research of books, projects and lectures concerning the subjects of 
postcolonialism, identity, culture, education and Nigeria. What we found most 
interesting were four theorists, who continued to be mentioned throughout our 
research of the mentioned subjects.  
These four theorists have historical background in countries affected colonialism, 
and could be considered to have been faced with the issues of postcolonial 
identity on a national level. The concept of postcolonialism would therefore be 
part of their focus of interest, since their historical background gives them a pre-
understanding of the subject and an interest for investigate and argue within the 
postcolonial perspective. 
In our research of theoretical material we did not find as many theorist with 
origin in a Western country, who had the focus on postcolonialism, (which we 
wished to gain knowledge about) and this might be a result of their position of 
not coming from a postcolonial country. Thus, we are aware that our choice of 
theories might make the perception of colonialism more critical, as it has been 
an individual experience. It is not our intention to obtain truth from the theorists, 
only the most relevant theories according to our interest. That is why we find 
these theorists relevant.  
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Another similarity among the theorists is the fact that they all utter in English, 
which implicate that they have a Western education. This is not something we 
have considered directly in the choice of theorists, but a logical result of the 
research; without being aware of it, we have chosen only to deal with English 
writings, as we have the easiest access to understand these. 
We have chosen theorists with different perceptions of and critique towards 
postcolonialism, but simultaneously have similarities which makes us able to 
combine them to bring us closer to a common postcolonial perspective. The 
choice of theories is a result of our focus of interest, and therefore forms our 
position towards this problem field.   
Stuart Hall was the first theorist that we chose to include in our project. His 
ideas concerns the postcolonial identity, discourses and dichotomies of the 
world, and the importance of language in the forming of discourses (Hall et al., 
2006), which is relevant for the problem field. Frantz Fanon represents a militant 
view and an anti-colonial way of thinking. He has a background in the field of 
psychology, which helps us to understand the phases of decolonisation and the 
stereotyping of the black man (Hiddleston, 2009). As well as Fanon, Edward 
Said is concerned with the Western stereotyping of the Orient. Said is a 
humanistic and social science researcher, who furthermore works with the 
importance of how human history creates further discourses (Said, 2005). Homi 
Bhabha is inspired by the mentioned theorists, but in the contrary to Said and 
Hall, he does not believe in the binary relations between colonisers and 
colonised (Byrne, 2009). One of Bhabha’s focuses of interest is how cultures 
connect or disconnects, to either become a greater culture, or to distance 
themselves from each other. Therefore, Bhabha brings this postcolonial 
perspective of exclusion into the project, and in collaboration with the other 
theorists, produces a broad, but simultaneously intertwined theoretical field. In 
overall we chose to focus more on Hall’s theoretical perspectives in our 
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theoretical framework, due to our focus of interest, and in order to understand 
the postcolonial discourses of identities.  
All the theorists’ works are positioned, and since they all originate from 
different colonial cultures they have a critical approach towards postcolonial 
consequences, and are therefore taking different positions. But their diversity 
enables us to a broader understanding of postcolonialism and enables us to 
understand the different discourses toward identity through a postcolonial 
perspective in our empirical material.  
  
2.1.3. The Choice of Articles 
In order to understand different discourses of Nigerian identities, we found it 
important to include actual representations of Nigeria where national and 
cultural identity was presented from both Nigerian perspective. 
We considered the opportunities of making interviews with Nigerians, either 
through Skype or via face-to-face-interviews with Nigerian immigrants in 
Denmark. From research on the Internet we realised that there existed a lot of 
Nigerian writings on the subject, which could provide us with a better 
understanding of Nigeria. Furthermore, as we wanted a methodological 
approach, we chose the articles believing that their mediated discourse could 
contribute to obtain an idea of the perceptions of identities. After discussing 
what kind of empirical material we found useful, we entered a process of 
selection. All members of the group found three articles, which all we discussed 
in plenum, and thus narrowed down the number of articles, and each member 
made a representation of an article we found most relevant. Hence, we further 
discussed and agreed upon the four following article which we will describe in 
following. 
One of the articles is written by a Nigerian in USA, who is critical towards the 
loss of Nigerian traditions as a consequence of the colonial influence (Evbayiro, 
2010). To support this position, we chose to include another article by another 
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Nigerian who as well has a critical approach towards the current situation of 
Nigerian culture and identity. His perspective is slightly different because he 
instead of blaming the past, his focuses on the future, where he claims that the 
Nigerian people must stand up to improve the unity of the country (Okafor, d.a. 
2012).  
 In addition to the Nigerian articles we found it essential to understand a 
Western perception of Nigeria, since it (the West) has had such crucial influence 
on the country. Therefore we chose an article from ‘New York Times’, which 
deal with the conflicts during the latest presidential election in Nigeria. These 
conflicts are overall presented as religious, which presents another 
understanding of Nigerian identities (Nossiter, 2011). The article used to support 
this understanding, is from BBC and cites Hillary Clinton for stereotyping the 
actions of one Nigerian man as a general understanding of Nigerians (BBC 
Newsdisk, 2010). 
All the articles are concerned with conflicts inside Nigeria, but they are 
presented and understood very differently according to the author’s own 
experiences. In order to answer our problem field we found it important to 
include these different positions, as they can offer different approaches towards 
the conflicts.  
 
2.2. The World Through Discourses 
Discourse theory sees the world through the perception of the human. It is a 
culture theoretical conception of how people perceive the world. This theory is 
described in many ways, but we have chosen to work the discourse theory 
described of Allan Dreyer Hansen and how he explains discourse theory as an 
assumption of the world. Hansens view of the discourse is used because it is 
concrete in the way it explains the theory step for step. After accounting for the 
discourse theory this section aims to compare and discuss it in relation to the 
four theorists, which will be further explained in chapter five. Conclusively will 
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use the acquired concepts of the discourse theory to discuss our own position in 
the project and how the discourse theory effects and implicates it.   
  
2.2.1. Introducing Discourse Theory 
According to Allan Dreyer Hansen the strategy of discourse theory bear in mind 
that there is no pure knowledge; there is nothing unmediated, and instead of 
ignoring this fact in practice discourse theory pursue its consequences (Hansen, 
2004). Arguably, discourse is a level between the universal and the unique. It 
will never become universal in the sense that we will never arrive at things’ 
actual essence, because it is always colored or mediated, and the universal will 
therefore become unreachable. Hence, it is a non-universal meaningful context 
(Ibid). 
 
Discourse insists on either meaning or sense. It is a concrete framework of 
meaning, in which the relations that it contains, obtains a certain meaning, just 
by being a part of this discourse. For example, politically there are big 
differences when using a word such as immigration, when it is being referred to 
as a discourse about social equality, national cultures or a welfare state (Hansen, 
2004). Most discourse analysts agree upon the fact that discourses are material 
relationships, which connects speech, action and physical objects in the same 
universe of meaning and assigns us different positions (Ibid). 
 
When approaching this project by using discourses from the Western world (our 
theoretical framework) in order to analyse a non-Western identity, the Nigerian, 
it is essential to constantly keep in mind the mediate epistemological production 
of knowledge and be aware of its consequences. The consequences can for 
example be the way knowledge forms a discourse, which represents another 
country, which just is ‘someone's’ interpretation through articulation. Following 
section aims to explain how articulation is a central part of defining the Being 
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and the Existing, and furthermore, how this is in relation to the epistemological 
production of knowledge.    
 
2.2.2. Articulation And The Forming Of Discourses 
Articulation can be defined as a connection of different elements in which these 
elements are being modified (Hansen, 2004). In this context modification means 
that discourses can change its meaning or sense. This happens through 
articulation, saying that when a term is used, its meaning can be modified in 
different discourses. Everything is discursive and therefore means that 
everything is modified through articulation (Ibid). Hence, articulation is 
essential in the forming of discourses. 
The theory of discourse is questioning what there is to be said about the world 
outside a discursive shaping of it. The answer is that there can be no such 
approaches since man is bounded to its sense and there is not an access without 
a discursive approach. There is nothing that does not have either a meaning or a 
sense, everything is thereby already in a universe of knowledge. This does not 
implicate that discourse theory believe that there is no existing world, but that 
discourses are a structuralist system of how we perceive ‘our’ world. For 
example, a stone is a stone because we say it’s a stone, but it is still there even 
though we do not call it a stone, then it is just an object without a name (Hansen, 
2004). The stone is in this case what we can refer to as intersubjective, as we 
have a mutual understanding of the object; it is something that we have 
discursively agreed upon. Taking it to the extreme, one could argue that, through 
subjectivity we create objectivity. When a certain amount agree on something 
positioned it appears as objective, but what it really represent is what we refer to 
as intersubjectivity. But instead of dividing the world into what is objective and 
what is positioned, discourse theory aims to describe a process and the 
interconnection between the creation of the Existing and the Being. What exists 
is what already is without an embedded meaning, which we cannot obtain access 
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to. But what we can gain access to is the Being, which is what the object is to us, 
namely a discourse that can be positioned. There will always be an empty space 
in-between the Existing and the Being, which makes it possible to articulate 
other possibilities of what the object is (Ibid). According to discourse theory 
everything is mediated, positioned, and its ontology implies that everything is 
articulated.  
Furthermore, discourse theory implies that the description of an object never 
will be complete. There will always be a certain excess of meaning, which 
enables further articulations. This excess of meaning entails that nothing is 
complete. Nothing is what it is. Thus, if objects are what they are because of 
their discursive location, and the discourse cannot be complete, everything that 
is, is dislocated (Ibid). 
 
2.2.3. Decision And Subjectivity 
What discourse theory points to is that this dislocation needs a decision in order 
to achieve a certain discourse. What defines the decision is not an operator with 
a meaning (a specific person) but an empty point, distance or absence. If there 
has been made a decision there is created a distance, to what was not decided, 
and this distance will temporarily be closed of decisions, which precisely are 
decisions because they cannot be lead back to something beyond themselves, 
nor self-interest individuals. Thus, “(…) the subject is the distance between the 
decision and the undecidability.” (Hansen, 2004: 396). If there is a decision and 
an articulation, there must be some ‘holes in the chain’ and therefore a need to 
fulfil these holes. These fulfilments can be called the subject. It is not something 
graspable, but decisions that temporarily fulfil a dislocation/undecidability (Ibid). 
The ontology of discourse theory is not a number of allegations of how the 
world is constructed, but some universal allegations of limits. According to this 
theory, there is no possible society that is able to complete sediment itself, 
which this theory aims to understand with terms such as dislocation, 
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undecidability, the subject and articulation (Ibid). Following section will 
concern the epistemological perspective of the discourse theory.   
 
2.2.4. Epistemology, Truth And Knowledge 
The epistemological angle of the discourse theory is its relation to knowledge 
and how knowledge is achieved. Every production of knowledge provides a 
certain thesis about a topic. Knowledge is a discursive construction, which 
divide all other human practices in a distance to pure existence (Hansen, 2004). 
This knowledge is seen as a construction of discourse practised as an articulation.  
To be an articulation there has to be found a certain limited field of meaning, the 
discourse, from which the articulation can exist. This is why discourse theory 
claims that knowledge production is dependent on a discursive limitation and 
the creation of a meaning system, which can articulate a knowledge about a 
certain objects or relation (Ibid). This is why the knowledge or description of 
objects has to consist within discursive constructions in a certain field and not as 
a neutral mirror of the true existence. 
  
2.2.5. Knowledge And Articulation 
All knowledge is created through mediated discourses, and each construction of 
knowledge is positioned in a discourse, which makes all knowledge equal since 
it is all mediated in some way. This does not mean that one cannot reflect on 
single statements in relation to each other, but even a reflection of such 
statement is made within another discourse. It is therefore impossible to step out 
of a discourse and make a universal valuation of the discourse and theories from 
the outside. Every judgement of a discourse will be another discursive 
construction. 
As mentioned, the discourse theory does not reject the concept of truth, but it 
internalises it into discourses. 'Truth' is not something that is out there, but it is 
created from the inside. This means that 'truth' becomes pluralised and makes 
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various perspectives, but is not relativistic. What is considered to be true does 
not correspond with reality, but is understood as pragmatic statements that in a 
certain period of time hegemonies an area, without colliding with it. The 
knowledge of the discourse is created through articulation and has the possibility 
of re-articulation about objects, which at the same time it also creates a barrier 
of obtaining definitive knowledge. 
  
2.2.6. Causality And Determinism 
Traditionally explanations and causality is seen as the main purpose of most 
social sciences; the way of explaining observations by looking back at certain 
basic laws and a cause-effect relation. One example of this is the rational choice-
tradition which explains different concrete relations in order of the universal 
idea of individual beneficial advantage, or Marxism which explains everything 
by referring to class struggles or capital accumulation (Hansen, 2004). The 
discourse theory claims that there cannot exist some areas under the laws of 
causality while others are not affected. If some of the social areas create its form 
by being embedded in a specific coherence, then the determination idea has to 
be abandoned; if something is articulated then everything is articulated (Ibid). 
The discourse theory rejects the possibility of determinist explanation, because 
discourses are seen as undecidable. It might be possible to point at certain 
sequences of actions in addition to discursive logics within a field, but the 
sequence of actions cannot be explained with causality, because undecidability 
is a gap in a cause-and-effect relation (Ibid). This gap of undecidability creates a 
distance of the articulated discourses; what can be explained, and the actual 
action or event one can see.  
When mentioning the rejection of causality, it is also important to mention that 
the discourse theory also puts distance to interpretational social sciences, such as 
hermeneutics or phenomenology, because it claims that there are limits of 
interpretation. Not only because the interpreter puts the interpretation in a 
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universe of meaning, which differs from what is being interpreted, but also 
because decisions, which are seen as management of undecidabilities, are 
incomprehensible (Ibid). The subject for interpretation is a distance between the 
undecidable structure and the concrete decision, and per definition we cannot 
capture a distance.  
  
2.2.7. The Cognitive Interest (Hansen, 2004: our translation) 
So what is the meaning of it all? In relation to traditional types of explaining, 
discourse theory represents an opposite point of view. The point is, when 
speaking of a construction where certain social relations are historically specific, 
that it makes no sense to try to explain these in a traditional way. The goal of 
discourse analysis is to draw conclusions and statements of necessities, which 
are in doubt, so firstly the point is to show the undecidability that cannot be 
explained. By de-naturalising the object and showing that it is not determined by 
a set of deep necessities that was the cause of the action of event, the first 
epistemological point is to create history and contingency. The discourse also 
has explicit critical and positioned ambitions. When analysing a discourse one  
therefore might find a positioned or politicised knowledge about a topic, created 
to serve a certain interest. This is not to say that discourses are always created 
with such intentions, but when analysing them they might show to be from a 
certain position.  
To explain this further the question of power is essential. A discourse is made 
from an undecidable situation that opens up to different opportunities; when a 
decision is made, it leads to one way to realise it, and encloses the opportunity 
for other decisions which could have been realised from the situation. If one 
actual result of the decision was not necessary, which it was not since there had 
to be made a decision, some usage of power must have been in the process. This 
is the power that was necessary to make that decision instead of the others. This 
power leads to exclusion, which is a basic concept of discourse theory. 
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Everything that exists has in some way excluded something else. Another 
epistemological point is then to look for the exclusions that have led to the 
situation we are in now, which has contributed to the position of power of the 
social field that is being investigated (Hansen, 2004). The thesis of exclusion is 
universal in the discourse theory; everything exists on behalf on something that 
has been excluded. This also means that what we value is based on something 
else that we exclude. One example of this is the value of democracy, which 
excludes other ways to organise society. Democracy does not mean that the 
power disappears, but instead the power is organised in order to live up to our 
ideas about equality (Ibid). When one wishes to participate in the politicisation 
or position themselves in the now existent through the process of exclusion, it 
has to be from the point of view that no one can come 'beyond' or avoid the 
exclusions. Every intervention or analysis is in itself based on, and creates, 
exclusions. So instead of pointlessly try to come beyond the exclusions, one 
could go in the direction of discussing them and whether they are fair or not. 
 
2.3. The Theories’ Discourses 
2.3.1. Stuart Hall 
One of Hall's main focuses is the one of the discourse he calls ‘the West and the 
Rest’, which divides the world into two parts: the West on one side and the Rest 
on the other. Hall sees this as a binary discourse, which he claims the world to 
exist of. He claims that people have always divided the world around them into 
dichotomies of oppositions to make sense. He argues for this in the way that we 
build our identity on being opposite to the opposition; by being what the 
opposite is not, whether we talk of the identity of an individual or a larger group. 
Hall sees the world existing of discourses, and emphasises how they always 
serve a certain interest (Hall et al., 2006). This corresponds with the discourse 
theory of cognitive interests, which lies within every discourse and makes it 
subjective. This means that there is no such thing as objectivity and instead the 
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world consists of subjectivity and intersubjectivity. The subject in a certain 
discourse makes a choice to serve certain interest and a direction of politicising 
the discourse, which is a subjective choice and which excludes other 
opportunities. Discourses always exclude something else (Hansen, 2004). 
Exclusion can be seen in Hall's explanation of the binary discourses, where for 
example the discourse of the West as the ultimate civilisation excludes this 
discourse about the Rest, which hereby automatically is assumed to be the 
opposite. The discourses associated with the West, such as good, democracy or 
peace will be excluded from the Rest and through that creates a dichotomous 
view of the world. But at the same time, the discourse theory and concept of 
exclusion can argue against Hall's theory of a world of binary discourse; Since 
Hall has chosen to see the world divided into binaries and explaining the 
existing discourse in order of that, he excludes the possibility of seeing the 
world in another way. He has still chosen a worldview, which must exclude 
something else. It can be argued that Hall excludes other ways of seeing the 
world because he is so focused on his dichotomous view.  
 
2.3.2. Edward Said 
According to Said, binaries divide the world into a discourse that perceives the 
world as a dichotomy to itself. Theoretical discursively, this excludes other ways 
of perceiving the world, and therefore only represents one perspective of how 
the world is constructed. His binaries are divided into the Orient and the West, 
where power and knowledge are in close relation. Arguably, binaries are his 
cognitive interest. 
His theoretical framework is based on how power produces knowledge, and how 
the West always has been the superior, and therefore the Western discourse of 
knowledge production. The Orient is a binary to the West and according to 
colonial history, the West has had the power to enforce knowledge (discourses) 
on the subordinates as the only right way of living. The West’s perception of life 
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has created a mutual intersubjectivity, which defines the Western discourses. 
Said’s discourse on binaries excludes other ways of perceiving the world, and 
only depict one idea of how the world is constructed. But what Said is 
constantly aware of is the cognitive interest, which creates the discourses (Said, 
2005). He reflects upon how the West through history has illustrated the Orient 
through literature and art, but this illustration is only from a Western discourse, 
and what it entails does not grasp the perspectives of what the Orient is from 
‘their own’ perspective. He does claim that this discourse is false or at least 
wrong in order to fully understand the orient (Ibid). Hence, he creates a new 
discourse that is no less correct than the first, since it is just a new perception of 
life. It will never become universal, since discourses never will arrive at things’ 
actual essence because it always will be mediated. Thus, it is a non-universal 
meaningful context (Hansen, 2004). 
In addition, to Said it is crucial to challenge the traditional view on the 
importance of objectivity in science (Said, 2005), because as he, as well as 
discourse theory, claims that everything is mediated. The human creates its own 
history and what the human can know is created by man (Ibid). Therefore, his 
methodological approach entails an acknowledging discourse of subjectivity as 
long as the interpretation happens from both the view that was intended to 
investigate and from a counterpoint to the intended. He acknowledge the 
different discourses the world consist of, but are continuously representing his 
own discursive framework. 
 
2.3.3. Frantz Fanon   
Fanon's concept of the black man alienation builds on the theory of how the 
black man becomes whitened by building a colonised identity and divorcing 
from native identity. This is a result of a process of using colonised language, 
like French or English, which internalizes the natives as partly being created by 
the colonisers. Instead of leading to integration, Fanon argues that this leads to 
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separation wherein there can be found racial lines (Hiddleston, 2009). In relation 
to discourse theory this can be seen as a power usage of certain discourses, 
which implies a certain knowledge. A language consists of discourses which 
creates a certain perception and truth about the world around us. By using a 
language; the articulated discourses a certain knowledge is estimated, and 
because this becomes truth within a large intersubjective group of people it 
becomes an act of power, which legitimates what is truth and false, and right and 
wrong, the intersubjective discourses creates a common perception of the world 
(Hansen, 2004).  
The act of enforcing some people to speak a colonised language, then becomes a 
way to make them adapt to another discourses and thereby perception of the 
world. In a colonised discourse this can be seen as a tool of power to 
domesticate a group of people by enforcing them to take a new world perception 
and divorce from their original one. 
This shows Fanon's focus on the power of knowledge and how there through 
colonisation has been laid a discourse, which separates the colonised people and 
the colonisers into two groups. It becomes clear that Fanon also sees the world 
through a binary discourse, where the Western colonisers of one side, and the 
suppressed native people on the other. This world view correspond with Said 
and Hall, who sees the world in discourses of dichotomies, which build on 
exclusion through opposition, but also can be argued to exclude other 
worldviews because of the focus on dichotomies. But at the same time Fanon 
share some of Bhabha's culture aspects of how the clash of colonised and 
colonisers' cultures creates multi-culturalism with ambivalent cultural and 
national identity (Hiddleston, 2009), that creates a discourse which implies that 
cultural construction happens through historical structure, a cause and effect 
structure.   
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2.3.4. Homi Bhabha 
Unlike the other theorists Bhabha does not divide the world into binaries. His 
discursive approach towards postcolonialism is not fixed in ‘the West’ versus 
‘the Rest’, but a constant negotiation of relationship between the implicated 
parties. His discourse of the concept of culture is presenting a world that 
constantly affects itself through cooperation between cultures. A colonised 
country’s national/cultural identity is not a result of the colonised only, but a 
result of the interconnection between the colonisers’ culture and the colonised 
(Hall & du Gay, 1996). Arguably, he places the cultures as dichotomies to each 
other, and as well creates a discourse about the West and the Rest. His discourse 
differs from the other theorists in the sense that, the concept of culture is 
perceived as being hybrid and no culture is homogeneous, but is constructed 
through historical events. His discursive framework, arguably, leans toward the 
concept of causality. His cognitive interest is based on his discourse concerning 
the construction of culture. As mentioned, he perceives culture as a concept with 
much basis in the historical background, which is the structured foundation of 
the culture. Debatably, his discursive approach is leaning toward the concept of 
cause and effect, hence, causality. This cognitive interest forms a discourse that 
excludes other perception of cultural construction and simply illustrates one 
picture of the world.  
 
2.4. Our Position Through Discourses  
In our project the concept of cognitive interests is crucial in the sense that our 
interests creates the problem field and thus excludes other aspects of the 
problem. This is important to keep in mind during our process, but it is not 
something that can be a fundamental problem because we never will achieve a 
conclusion from this perspective. We cannot arrive at a state of universal truth, 
but we can aim to get the most relevant from our material in order to answer our 
problem field. Hence, our cognitive interests form our discourses. 
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Furthermore, what forms our articulation is an important factor in construction 
of discourse. Many discourses are implied in the language that gives us access to 
our theoretical framework, but as well denies access to other frameworks. The 
articulated discourse excludes others. Our problem fields concerns the Nigerian 
cultural identity, but our only access to their identity is through English, a 
Western articulated discourse. We can only achieve an understanding of how 
Nigerian identity is constructed through a Western perspective. Hence, our 
narrative is a limited discourse. To give an example of this, let us assume that 
Greenland has 30 different words for snow. If a Western person should describe 
the Greenlandic relationship to snow, the English vocabulary would not reach 
these 30 descriptions of snow, and meaning will therefore get lost in translation. 
This can both result in a simplification of the Greenlandic peoples’ perception of 
the world, but furthermore, it might create a false image of the Greenlandic. 
Translation of articulations constructs a discourse, which we follow, but there 
will still be holes in-between the meaning and the sense of snow, which further 
can produce more discourses. Nevertheless, through the limitation of articulation 
we will never accomplish 100 % understanding/empathy of snow, or in our case; 
Nigerian perspectives and identities. 
Another problematic aspect of the limitation of the Western narrative in this 
project, is the usage of language. As mentioned we are limited to use English, 
which also involve usage of the discourses of the language, which makes the 
language in itself subjective and politicised in its articulations. One example of 
this is our usage of the term Western that refers to the West; a simplification of 
many cultures and people. In the West lies a certain discursive way of dividing 
the world, where the Western part and society is seen as the ultimate civilisation. 
Though, we will use this term throughout the project, being aware of the 
discursive perception and exclusion through it. One might disagree with this 
perception of the world, and find it problematic for the way people relate to each 
other, but the term is still very incorporated in our language and can be hard to 
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avoid. It might be impossible to avoid usage of such subjective words, but it is 
still important to be aware of the discourses that lie within the language in order 
to gain an understanding of what is said and how the discourses can be view 
upon and used.    
Since every discourse is mediated, our theoretical framework is a mediate of 
reality. Thus, our discourses are products of our theoretical framework, which is 
a subjective worldview. But for what use is our research then, if it just is a 
product of previous research, and we never will arrive at a result since 
discourses only produce knowledge until another discourse produce something 
else? An answer to this could be that, what such a project should produce is not 
a final result of what the Nigerian cultural identity consists of, but instead an 
acknowledgement of how our cognitive interest forms discourses and thus, our 
perception of the problem field. Therefore, we cannot look for results in our 
theoretical framework, but find what is most relevant in order to understand how 
postcolonialism can have an effect on cultural/national identity. We can only 
achieve an understanding of Nigeria from a Western perspective. This does not 
mean that it is useless; it aims to understand other perspectives of the world.  
 
3. History Of Nigeria 
3.1. Introduction 
In the following chapter, it is important to understand the differences within the 
country Nigeria, more specific the difference between the North and the South. 
Nigeria is the largest country in Africa with a population well over 140 million 
and within the country there are several hundred languages and ethnic groups. 
The many languages of Nigeria are spread out over the thirty-six states the 
country consists of, but three ethno linguistic groups makes up for over half the 
total population, with Hausas being the largest (Simpson & Oyétádé, 2008: 172), 
though with no group being the majority. 
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3.2. Colonial Rule And The Creation Of Nigeria 
A majority of Africa’s modern states exist in their current shapes as a result of 
earlier Western colonial expansions in Africa and the borders were drawn 
without much concern for creating a homogenous or coherent population within 
the states (Simpson & Oyétádé, 2008: 1). 
 
“In very many cases a wide range of quite distinct ethnic groups became 
artificially assembled as the demographic co-constituents of European 
protectorates and colonies, while other groups found themselves divided 
by new borders and separated into two or more Western-administered 
territories.” (Simpson & Oyétádé, 2008: 1)  
 
In the early nineteenth century, the Europeans had established themselves by a 
new trans-Atlantic slave trade. This focus changed when trying to commerce to 
the south of Nigeria where it was replaced by palm oil, rubber, and coffee which 
was exported to Europe, it was further strengthened in the early nineteenth 
century when slavery was abolished. The British then granted a monopoly over 
such trading from the South of Nigeria to the Royal Niger Company, a 
mercantile company chartered by the British government, which received the 
authority to charge duties on the trade it oversaw, it then began to develop 
control over territory in the interior of Nigeria. 
In the second part of the nineteenth century the British missionary activities 
began taking place in the southern part of Nigeria, which led to studies and 
description of many indigenous languages. Meanwhile, the northern part of 
Nigeria was being overrun by the Fulani people, who reformed Islam in the 
region. 
In the latter part of nineteenth century and the early years or the twentieth 
century, the British had taken control over almost the entire area of modern-day 
Nigeria, whose borders were agreed upon with the other European powers 
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fighting for territory. This resulted in a division of Yoruba and the Hausa into 
different countries, a rather arbitrary administrative structure of quite distinct 
people (Falola, 1999: 60 in Simpson & Oyètádé 2008). What evolved around in 
the area of Nigeria was at first three separate territories: the Crown Colony of 
Lagos in the Southwest, the Protectorate of Southern Nigeria, and the 
Protectorate of Northern Nigeria. In 1906 the Crown Colony of Lagos and the 
Protectorate of Southern Nigeria were then merged as the Colony and 
protectorate of Southern Nigeria and in 1914 merged with the North, under Lord 
Frederick Lugard, who saw the North significantly different from the South and 
therefore instituted different politics in North and South, hindering a fully 
integrated Nigeria. This is described as one of main reason for the long-lasting 
internal division of the country, which was the source of many future problems. 
It was decided to administer Nigeria via indirect rule, meaning that local rulers 
should collect taxes and resolve disputes on behalf of the British. The indirect 
rule was a success in the North, because the Fulani rulers were allowed to 
continue their roles as emirs and leaders and practise of Islam, with minimal 
interference in the daily life and Christian missionaries were only allowed in the 
non-Islamic areas (Akinwumi, 2004: 20 in Simpson & Oyètádé 2008). While 
indirect rule was considered a success in the North it was different in the South, 
here it resulted in resentment, because it created far greater powers for the rulers 
than traditionally permitted in indigenous societies. The newly established local 
rulers were only faithful to the British, since it was them administrating the 
powers, this mean that the local rulers no longer relied on the support from the 
community and it lead to corruption and abuse of their position: 
 
“The ‘assignment’ of population to specific rulers and new structures of 
governance also began to create broader connections among people now 
dominated in the same way and the emergence of a wider collective 
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ethnicity that had not existed in pre-colonial times.” (Gordon, 2003: 77 
in Simpson & Oyètádé 2008).  
 
In terms of official language, the British developed the South and North in 
different ways, where in the South the British heavily relied on the interpreters 
when communicating with the indigenous people “(…) which accorded much 
potential power to the interpreters and often resulted in abuse of this power.” 
(Falola, 1999: 73 in Simpson & Oyètádé 2008). In the northern part of Nigeria, 
it was different due to the Hausa language, this meant that it was decided that it 
should be the language of the administration in the northern part, since it was 
already standardised in the literature in pre-colonial times (Adegbija, 1994: 43 in 
Simpson & Oyètádé 2008),  
 
“The British promised to exclude missionaries from the Islamic north 
and the decision to use Hausa in government administration was that 
missionary schools teaching English was not established in the north of 
Nigeria during the colonial period.” (Simpson & Oyétádé, 2004: 179).  
 
This difference in language between the North and the South would later have 
harmful consequences in the north-south relations, when the southerners got 
dominant positions in the English-medium nationwide bureaucracy and other 
professions that required English speakers and Western education (Falola, 1999: 
78 in Simpson & Oyètádé 2008). In the South the education available was 
producing a new ambitious elite, which often aspired to Western values and 
cultural habits, but this elite as it developed started to express frustrations over 
the racial discrimination by the British and the limit they had placed on the 
advancement of Nigerians within the civil services. 
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In 1960, Nigeria became independent and it was made up of three large regions, 
which were dominated by a major ethnic group, where the northern people’s 
Congress gained control of the country’s new government, by election.  
The northern part of Nigeria expressed concerns about the better position the 
southerners were in because of better education and closer relation to the British, 
therefore they intensified a Northernisation, which should ensure northerners in 
getting jobs within the government, by requiring that northerners should be 
favoured over non-northerners, if two candidates had the same qualifications. It 
also required restriction in buying land for the southerners. This discrimination 
led to much discontent and many southerners lost their jobs in the government 
and the tension between north and south remained intact.  
In 1961 due to the independence the language debate was brought back, it was a 
discussion between the three main languages in Nigeria the Hausa, Yoruba, and 
Igbo languages (Elugbe, 1994: 74 in Simpson & Oyètádé, 2008), but it was not 
acted upon, due to strong resistance from smaller groups, so Nigeria was 
consequently left with English as its official language. 
With the independence came concerns that Nigeria was not in a stable condition 
to maintain the independence. It was shown when one ethnic group was 
favoured over others, this lead to a conflict that went on from 1960 to 1966, 
where it ended with a violent change “(...) when a group of Igbo army officers 
staged a coup and successfully overthrew the government (…)” (Simpson & 
Oyétádé, 2008: 184). 
Nigeria today has established its independence and has accepted English as the 
official language, but Toyin Falola expresses a concern:  
 
“(...) As Nigeria enters the next millennium, it does so as a weakened 
nation with its economy in a shambles, its politics unstable, its external 
image badly soiled, its people in great despair and agony, and violent 
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protests and civil strife as routine occurrences.” (Falola, 1999: 16 in 
Simpson & Oyètádé 2008).  
 
4. Postcolonial Nigeria 
The postcolonial history has without a doubt influenced Nigeria, and in the 
following there is argued that there has been a development of intellectual 
understanding in postcolonial Africa (Altbach, 1978), and education has 
changed the African values and traditions (Mazrui, 1978). Furthermore, 
Simpson argues that the change of language in Nigeria has affected the national 
identity of the country (Simpson & Oyètádé, 2008). 
 
4.1. Intellectual Development In Africa 
When talking about intellectual development, we will not discuss the perception 
of intellectuality. Instead, we will use Altbach to understand how colonialism 
has affected the development of intellectual understanding in Africa (Altbach, 
1978).  
 
Altbach present the African postcolonial countries as The Third World, and 
argues that these countries, in spite their independence, still are dependent on the 
West. Additionally, all countries are in some way intellectual dependent; ”No 
nation or culture is truly independent in terms of its intellectual life, and all 
depend to some extent on an exchange of knowledge.” (Altbach, 1978: 301). 
According to Altbach, the tendency of creation and distribution of knowledge 
depends on the nation’s involvement with technology, industrialisation, and 
political and social thoughts. This international network is spread in many ways, 
through books, journals and movies, expert advices given on education and 
other topics, student exchange etc. This is what affects the global distribution of 
knowledge, but, according to Altbach, Africa suffers from an “(…) 
unfavourable balance of intellectual payments.” (Altbach, 1978: 302). This 
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means that more knowledge-products are imported than exported, and Africa is 
therefore placed in a position of dependency towards the industrialised nations. 
This is more complicated than traditional colonialism, as African countries have 
the freedom to shape their own nation, but are somehow still – economic and 
political – under the influence of former colonial powers and other industrialised 
nations. Another element of Africa’s dependency is the fact that the 
industrialised countries have the status of containing the key elements of 
intellectual life, which locates African countries at state of “(…) a disadvantage 
in terms of the creation and distribution of knowledge.” (Altbach, 1978: 302).  
According to Altbach, an independent development of the creation and 
distribution of knowledge by African countries is important. He argues that the 
printed word is the key for this, but that Africa’s ability of intellectual 
publication is affected by the history of colonialism: “The colonial past remains 
a major influence on the intellectual and educational life of many Third World 
nations (…)” (Altbach, 1978: 305); the colonialism caused a loss of the original 
institutions, and through this, the “Employment in the modern sector was linked 
to knowledge of the colonial language and to European-style education.” 
(Altbach, 1978: 305). The intellectual publishing about Africa is therefore made 
in Western production standards of content, language, and methods of 
distribution. The language is especially important to the intellectual situation in 
many African countries, as this is the way for global intellectual exchange. And 
from the colonialism, the Western language has been integrated as the main 
language in many postcolonial countries (Ibid).  
Altbach also argues that the educational system has a great impact on the 
intellectual life of a country, and that the university libraries and scholars are 
important for the survival of the intellectual journals. But the internal market 
makes it difficult to publish books in Nigeria, which is problematic to the 
development of an independent intellectual culture. Therefore, most intellectual 
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books in the Third World are from Western writers, and the universities are from 
the West as well (Ibid). 
 
4.2. The Roots Of African Universities  
According to Mazrui, most universities in Africa are started by the West “(...) as 
overseas extensions of European metropolitan institutions (...)” (Mazrui, 1978: 
331).  
Even though the universities in Africa were established in the interest of the 
West, Mazrui argues that they have been important factors of the independency, 
but African universities afterwards face the problem of “(...) how to decolonize 
the process of modernization without ending it.” (Mazrui, 1978: 331). 
According to Mazrui, the African countries are still reliant on the West, even 
though they have become political independent. This is both economically, 
which is seen in the market of import and export, and culturally, which is 
dominant at the universities. Mazrui explains the cultural dependence with the 
fact that the universities from their birth have been a potential way to 
independence. After the independence, it has been a way of realising the hope 
for the future. 
Almost all subjects at the African universities are taught in European languages, 
and African linguistics and literature are in general either not taught, or just 
taught inappropriate; 
 
“(...) strikingly absent from most African education systems is the study 
of African music. Because song and dance are domains of leisure in 
Europe, African educational institutions have treated African song and 
dance as if they were similarly divorced from work and productivity. But 
in fact these pursuits play an important social role in African societies.” 
(Mazrui, 1978: 337).  
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Hereby, the African traditions are suppressed by the Western education, and 
Mazrui argues this to be problematic in the understanding of collective identity 
in Africa. The collective identity within communities often relies in song and 
dance, which becomes necessary in order to remain a community (Mazrui, 1978: 
337). Furthermore, in an oral society, as in big parts of Africa, dance and song 
also have important functions in the socialisation of the youth. In the teaching of 
values and skills for survival, dance and song are ways of making the young 
people memorise lessons of social commitment and important skills. The 
colonisation of Africa resulted in a loss of African dance patterns, as “Many 
schools were started by missionaries and others who regarded African dance as 
primitive and sexually suggestive, leading to sin and collective orgies.” (Mazrui, 
1978: 337). The Africans lost their respect for traditional dance as they became 
westernised, and they imported Western dance instead. By this educational 
development in Africa, African values has been challenged and changed (Ibid).  
 
4.3. The Relation Between Language And National Identity In Nigeria 
The changes, the country has been through, also includes the new official 
language of English. Through a historical perspective, Simpson & Oyètádé  
(2008) argues the official language in Nigeria to have caused many ethnic and 
regional tensions across the country after the independence (Simpson & Oyètádé, 
2008). 
 
As mentioned, there are several hundred languages and ethnic groups in Nigeria, 
and no single group being the majority. English was agreed upon by the 
colonialists to be the single official language, and it has continued to be this 
after the independence half a century ago. Andrew Simpson argues that 
language is an important factor in the development of identity, and he presents 
some critical views on the continuing use of English as the official language, as 
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it might have an affect on the national identity of Nigeria (Fanon, 1967. 
Hiddleston, 2009).  
The first aspect is that English language is inherited by the former colonial 
power, and keeping it as the official language can work as a constant linguistic 
reminder of the humiliation of earlier colonial occupation. Another negative 
point of the official language is that only a minority of the population speaks it, 
and the majority, who do not speak English, are automatically excluded from the 
political life in Nigeria. Furthermore, the standard of English is often poor by 
people in the government; “In education it is noted that a similar failure to 
master English well may be responsible in part for high drop-out rates in 
secondary schools.” (Simpson & Oyètádé, 2008: 193).  
Though these critique points, English is understood as an ethnically neutral 
language, and can therefore unify the many different ethno linguistic groups in 
Nigeria without any groups having advantages. English is therefore useful in 
inter-ethnic communication. Another advantage of using English is the countries 
ability to provide access and links to the wider outside world, as science and 
technology is necessary for Nigeria in the global competition of developing 
knowledge (Simpson & Oyètádé, 2008). As we understand Nigeria in a state of 
postcolonialism, the next chapter will present this perspective. 
 
5.  Theories On Postcolonialism 
We have chosen to do the project from a postcolonial perspective, and we have  
therefore find it relevant to present Young’s  concept of postcolonialism to 
understand the Nigerian state (Young, 2003). Furthermore, this is to gain 
knowledge in order to obtain a postcolonial perspective, which our theoretical 
framework of theories will support as well.  
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5.1. Postcolonialism As a Concept  
According to Young, a definition of colonialism is necessary in order to define 
postcolonialism and understand the implications of it. He states that colonisation 
is a process of invasion and a seizing of control. It is a political and economic 
project, but also a larger discourse of hegemony and superiority that is enlisted 
to drive and support a concrete political act (Young, 2003). Colonisation 
involves the literal process of entering a foreign territory and obtaining control 
over their society and industries (Hiddleston, 2009). Colonialism therefore 
involves a concrete act of conquest, and is an active creation of dominance and 
authority (Young, 2003). 
In periods of the colonial rule, colonised people have contested this domination 
through both passive and active resistance. Though, not before the 1900’s did 
such resistance occur as coherent political movements and even throughout the 
20th century, colonies in Asia, Africa, and Latin America, struggled against 
politicians and administrators of European powers, who had settled their world 
(Young, 2003). 
When a colony achieves national sovereignty, it moves to an autonomous, 
postcolonial status. Independence only represents a beginning, a move from 
direct to indirect rule, not so much becoming independence as in-dependence 
(Hansen, 2004). 
According to Young, it is striking how the major powers of the world have not 
changed position through this decolonization. The old imperials still dominate 
the former colonies, and even today the continents of Africa, Asia, and Latin 
America, are largely in subordination to Europe and North America (Young, 
2003). 
 
5.2. Postcolonial Theories  
We have chosen to understand postcolonialism from Young’s (2003)  concept of 
it, as we wish to do the project from a postcolonial perspective. The theorists are 
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therefore presented through their postcolonial discourse, but none of them are 
discourse theorists. We will use the knowledge from the theories to obtain a 
postcolonial perspective, which we wish to use in the coming analysis.   
 
5.2.1. Stuart Hall 
5.2.1.1. Introduction 
Hall is born in 1932 in Jamaica, at that time a British colony. Hall is a Jamaican-
British culture sociologist, leader of the Centre for Contemporary Cultural 
Studies in Birmingham 1968-1979 and Professor at the Open University. 
Arriving in Britain from Jamaica on a scholarship to Oxford in 1950, with an 
idea of independence (Williams, 2012). Simultaneously, observing his fellow 
islanders arriving to Britain at Paddington Station, he thought to himself, 
“Where on earth are these people going to? (...) Where do they think they are 
going to?” (Adams, 2007). In the last almost 60 years he has asked himself 
these two questions (Ibid).  
When talking about multiculturalism in Britain, Hall is considered as one of the 
founders of the term within Britain. He established the first Cultural Studies 
programme at a British university in Birmingham in 1964 (Ibid). He redrew 
mind-maps of Britain, by looking at how the postcolonial world had to be 
shaped by our understanding of difference. Hall considers himself as being 
inspired by Marxism and neoliberalism (Ibid). 
  
5.2.1.2. The West And The Rest: Discourse And Power  
In Modernity – An Introduction to Modern Societies Hall explains, investigates 
and discusses the discourse The West and the Rest, its historical occurrence and 
impact on the modern world, constituted in the relation between the West and 
the Rest, and how this discourse forms perceptions of societies. The main focus 
is what is constituted as the West, what discourse is and its impact on knowledge, 
and how the discourse the West and the Rest is seen in relation to the concept of 
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Orientalism, and how it is formed through history.  It is important to notice that 
Hall's chapter The West and the Rest: Discourse and Power is taken from a book, 
which is a sociological introduction to modern society with a focus on the 
modern society, its constitutions and the aspect of modernity (Hall et al., 2006). 
However when investigating postcolonialism in a divided world, this chapter 
presents Hall's view on colonisation, orientalism, concept of discourse and 
power, and what is understood and constituted as the West as itself and in 
relation to the Rest. 
 
5.2.1.3. The West  
The West as Hall refers to it, is historically constructed, not geographically. By 
referring to the West implicates a reference to a certain type of society and 
standard of development, than the actual geographic place. By Western society 
there is meant a society that is industrialised, capitalist, developed, urbanised 
and modern and through a historical process of political, economic, social and 
cultural means broke up with feudalism. An important function of the concept of 
the West is to classify societies into certain categories, such as Western/non-
Western, which provides a certain structure of thought. It also creates a system 
of representation in form of language, that creates images and meanings of what 
is Western and what is associated with its people and culture. Thirdly it also 
provides a model to which other societies can be compared to, in order of 
resembling or differing from one another (Hall et al., 2006). This comparing 
model estimates how close or far other societies are from the West, which also 
has the effect of making the West desirable and the non-West undesirable. It 
produces a certain kind of knowledge about a subject in a certain society; the 
idea of the West. The idea of the West was one of the foundations for the 
emerging of Western societies, and it is highly discussed what came first, but 
when the idea was established it quickly constructed certain systems of speaking 
of certain things; it produced a certain knowledge. It became a factor that 
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outlined global power and a way of thinking and speaking. This thought was 
central for the European Enlightenment, where Europe assumed itself to be the 
most advanced society and compared other societies to itself. The comparison 
that was used to describe what was not Western became the Rest, which 
contained the opposite aspects of the West. “The difference of these other 
societies and cultures from the West was the standard against which the West's 
achievement was measured.” (Hall et al., 2006: 187) The West understood itself 
on behalf of what was different, which was the Rest. Hall describes this within a 
meaning system of language that builds on oppositions, where something is 
defined by being opposite of something else The West's sense of being itself 
emerged on behalf of the difference from others, and is represented in relation to 
the Others or the Rest (Ibid). This is where the binary discourse of the West and 
the Rest appears. Hall sees this as an historical and linguistic constructed 
discourse that has commonly influenced people's perception and attitude, and 
still does it. He points out that the West is a simplification of many cultures and 
groups of people, that under a single term becomes one on the condition of 
being different to the Rest, and vice versa. “In short, the discourse, as a 'system 
of representation' represents the world divided according to a simple dichotomy 
– the West/the Rest” (Hall et al., 2006: 189). This is what makes this discourse 
destructive and provides an over-simplified conception of difference.  
 
5.2.1.4. Discourse  
When Hall explains discourse he refers what the social theorist Michael 
Foucault describes as discourse formation (Foucault in Hall et al., 2006: 201).“A 
discourse is a group of statements which provide a language for talking about - 
i.e. a way of representing – a particular kind of knowledge about a topic.” (Hall 
et al., 2006: 201). Discourse constructs a topic in a certain way, and is not based 
on distinction between language and action, but tends to produces knowledge 
through language. Through language it itself produces meaning through practice. 
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The West and the Rest is implicated with practise of how the West behaves 
towards the Rest, which is also inevitable since anyone who creates or employs 
a discourse must position themselves as the subject of the discourse. Even 
though we might not agree with the mentioned discourse and superiority of the 
West, we still find ourselves speaking from a view that holds the West as the 
superior civilisation in the way we tend to compare it to the Rest. Discourse is 
not a closed system since several older discourses can be embedded in a 
discourse, i.e. lies the discourse of Christendom in the West.  
When Hall speaks of the difference between discourse and ideology they are 
similar is the way that a set of statements produce knowledge to serve a certain 
interest of a group. But where the ideology is concerned with the distinction 
between true and false statements about the world, Foucault argues that these are 
never scientifically true or false, and do not enable us to distinct them since they 
exist and is constructed in the use of language from a certain subject which 
makes them discourses. Hall emphasises the use of language “The very language 
we use to describe the so-called facts interferes in this process of finally 
deciding what is true and what is false.” (Hall et al., 2006: 203). This is why all 
statements of our social world, no matter how factual, have an ideological 
dimension. When speaking of discourses the question of whether they are true or 
false are not  as important as how effective they are in practice. Struggling 
discourses competes about producing knowledge and the struggle of the 
discourse will decide and empower which one is considered as truth in the 
situation. The power of the discourse then becomes the factor of what is seen as 
truth rather than scientific facts.  This is why Hall argues that there is no power 
relation without knowledge production and these two always imply one another, 
and when a discourse is effective it organises and implies power relation called a 
regime of truth (Hall et al., 2006: 205).  
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5.2.1.5. Historical Formation Of The Discourse The West And The Rest  
To exemplify this conceptual aspect of discourse Hall draws on Edward Said's 
study of Orientalism to show this in relation to Foucault's regime of truth, and 
what it provides when analysing the discourse the West and the Rest. Said 
explains Orientalism as: “The essence of Orientalism is the ineradicable 
distinction between Western superiority and Oriental inferiority (…)” (Hall et 
al., 2006: 211), which Hall claims to have its roots back to the start of the 
Europeans exploring the world in the fifteenth century. When the Europeans 
arrived to America, they immediately assumed superiority because they did not 
recognise what in their perception was defined as being a man when they met 
the indigenous people of America. Because the foreign people had no sense of 
trade or commerce, nor had they any knowledge of God, the Europeans saw it as 
their duty to educate and Christianise people. At the same time occurred a 
splitting image of the Americans; the Europeans saw the peaceful, free man in 
pure nature, but at the same time cannibalism and ritual human sacrifice. The 
Europeans defined the new people, Hall describes, with idealisation, projection 
of fantasies and desire, failure to recognise difference and “(...) the tendency to 
impose European categories and norms, to see difference through the modes of 
perception and representation of the West).” (Hall et al., 2006: 215). This 
created the process of stereotyping; a one-sided simplification of something 
more complex, which describes different characters into one, which becomes the 
essence of which a subject is known. These stereotypes of the native people 
were divided in two categories, which contained the idealisation of the man in 
nature and in human cannibalism. Hall describes this as stereotypical dualism, 
which came to be an early feature in the discourse of the Other. At the same 
time as the Other represents what the West is not, which creates an Us vs. Them 
discourse, the Other were split into the good and bad, which was the ground for 
a debate of whether the indigenous people were noble, and how high they could 
be ranked on the human scale according to the Europeans; again the Others were 
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measured against the West. The noble-ignoble led to a discussion of rude and 
refined nations, another discursive formation of the West and the Rest, which 
was the frame for the Enlightenment thinking and social philosophy.  
 
“Enlightenment thinkers believed that there was one path to civilization 
and social development, and that all societies could be ranked or placed 
early or late, lower or higher, on the same scale.” (Hall et al., 2006: 
219).  
 
This idea of the West as the summit of civilisation and development was 
celebrated as a universal criterion for the new social science, used as the 
prototype of which all social processes was measured with. The Rest, as being 
the opposite, was seen as critical towards the Western Enlightenment and  
therefore modern social science. Here Hall stresses that:  
 
“Without the Rest (or its own internal “Others”), the West would not 
have been able to recognize and represent itself as the summit of human 
history.” (Hall et al., 2006: 221).  
 
As much as the Rest is a construction and a discourse of the West, the West only 
exists on behalf of the Rest, and the opposite recognition. The Rest was 
necessary for the formation of the West economically and socially, but also 
essential for the West's own sense of self, the Western identity and Western 
knowledge.  
 
5.2.1.6. Identity  
According to Hall (Hall & du Gay, 1996), identification through the politics of 
exclusion is important in the understanding of identity.  
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“In common sense language, identification is constructed on the back of 
a recognition of some common origin or shared characteristics with 
another person or group, or with an ideal, and with the natural closure 
of solidarity and allegiance established on this foundation.” (Hall & du 
Gay, 1996: 2).  
 
This discursive approach sees identification as a construction, and the process of 
it is never completed. It is always dependent on the assumption of others:  
“It requires what is left outside, its constitutive outside, to consolidate the 
process.” (Hall & du Gay, 1996: 3). Cultural identities are constructed within 
discourse, and need to be understood in specific historical and institutional 
contexts. The unity should be understood as a product of difference and 
exclusion rather than of an all-inclusive sameness without internal 
differentiation. The identity is constructed through the relation to the others’ and 
the relation to what it is not. “Throughout their careers, identities can function 
as points of identification and attachment only because of their capacity to 
exclude, to leave out, to render ‘outside’, abjected.” (Hall & du Gay, 1996: 5). 
 
Lawrence Grossberg express how the postcolonial identity is dependent on the 
past, as “Neither colonizer nor pre-colonial subject, the postcolonial subject 
exists as a unique hybrid which may, by definition, contribute the other two as 
well.” (Hall & du Gay, 1996: 91).  
 
5.2.1.7. The Post Modern Subject 
Hall emphasise a crisis of identity, loss of the stable sense of self and 
dislocating/de-centring of the subject. He refers to cultural critics in which the 
issue of identity becomes interesting when it is in crisis; something fixed and 
stable becomes uncertain and doubtful. This is what has happened in the late 
modernity and modern societies. Hall claims that identity like modernity itself 
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has taken a turn from any fixed or essentialist conception of identity (Hall et al., 
2006). The post-modern subject has no fixed or permanent identity. Identity is 
moveable and constantly being transformed and re-formed by the different 
cultural systems that surround the subject. At different times the subject modify 
itself into different identities, which are not all unified around the same sense of 
self, but can be contradictory and pull the subject in different directions. If a 
subject however feels a sense of a coherent self throughout life, this is only 
because one constructs a comforting story of a narrative self. But this sense of 
unified and completed identity is a fantasy. Instead one's identity is constantly 
being shifted around between temporarily cultural representations, which 
appears and fades out as subjects engage themselves in them and leave them. So 
to say that outside the subjects floats a stream of possible identities that one can 
identify oneself with, but these are in continuous change, which makes subjects 
swap and identify with other identities.  
The notion of the modern subject has then gone through three main shifts in the 
way identity is conceptualised. There has been a de-centring of the identity from 
inside the subject's self, to outside the subject to the surrounding cultural 
systems. It is important to notice that one can still be an individualist in modern 
times, but the focus of identity forming factors has changed to and found its 
main centre outside the subject itself. It is further important to notice the 
multiple of identities that is available for a subject to adapt to in the surrounding 
cultures (Hall, 2006).   
 
5.2.1.8. National Cultures As “Imagined Communities” 
In modern world we often see ourselves as born naturally into a national identity, 
national identity seems somehow obvious and essential. Hall argues that  
 
“(...) national identities are not things we are born with, but are formed 
and transformed within and in relation to representation (...) if follows 
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that a nation is not only a political entity but something which produces 
meanings – a system of cultural representation.” (Hall, 2006: 612).  
 
We are formed, and transformed, in relation to representations, these 
representations being a set of meanings that represents to us what we know as a 
certain national culture. A nation is thus what subjects identify as national and 
automatically adapt to. National cultures are a modern creation and have their 
origin in traditional society's tribe, religion, region and people, and slowly 
graduated this into a national culture attached to a certain geographic area and 
its people. This was all, the religion, ethnicity, people, customs, organised under 
the political roof of a nation-state which then became the powerful  meanings of 
its culture. National culture helped to create standards of universal or dominant 
literacy, language, ideas, and maintain these through its own institutionalised 
systems, such as the education system. Hall refers to Benedict Anderson who 
sees nations as imagined communities. Nation is “(…) an imagined political 
community - and imagined as both inherently limited and sovereign (…)” 
(Anderson, 1991: 6). They are imagined, because it is impossible for all the 
people within the nation, to meet, hear or even know of all their follow members 
of the community, but they still imaging each other as being a part of the 
community (Anderson, 1991). 
 
5.2.2. Homi Bhabha 
5.2.2.1. Introduction 
Homi K. Bhabha is a cultural theorist who has done much work on both macro-
structured cultures and micro-structured cultures and their interplay in relations 
to the bigger pictures such as national cultures. Bhabha is an Indian born 
professor, from a small Pharsi community in the Bombay area. He is lecturer in 
American Literature at Harvard University, and was educated at University of 
Bombay and Oxford University. He has himself emphasised at several occasions 
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that he was born in a minority culture in India and this has always been 
important for him to and to his writings (Hiddleston, 2009).  
Bhabha falls a bit out of category when comparing him and his theories with that 
of the other theorists chosen for this project. He is though still drawing on Said 
and several philosophers to make his point and arguments clear. 
 
5.2.2.2. Homi Bhabha’s Theoretical Framework 
Bhabha sees postcolonialism as a entity that moves through time and space and 
is by no means an easy concept to fully understand (Byrne, 2009). Highly 
influenced by Jacques Darrida, Bhabha has borrowed many of his key concepts 
in relation to colonialism. Bhabha uses the concept dissemiNation to explore and 
understand national identity, which he thinks is entirely historically constructed 
(Hall & du Gay, 1996). He sees this as a highly changeable concept, which “(...) 
always covers over traces and patches of discrepant cultural meanings 
produced by the nations heterogeneous and plural people.” (Hiddleston, 2009: 
113).  
Bhabha does, unlike investigators such as Edward Said, not think of colonialism 
as a fixed binary relationship between colonisers, the West, and colonised, the 
East. In other words Bhabha thinks of colonialism as an inconsistent and 
constant negotiated relationship between the implicated parties. The same goes 
for another of the central tropes of the colonial discourse, namely the stereotypes. 
Bhabha does, alike his critique of binary relations, not think of stereotypes as a 
fixed concept, “(...) but an idea whose iteration masks its producer’s 
uncertainty.” (Hiddleston, 2009: 117). This in other words means to say, “The 
repetition of the stereotype betrays the absence of proof and the real 
precariousness of that fixed image.” (Ibid: 117). He argues that the notion of 
ethical proximity helps to unsettle notions of territoriality and national belonging. 
Bhabha strives to think politically and ethically at the same time. His 
fundamental believe and principle is that of respect for differences across 
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cultural borders. Bhabha’s take on the individual is to a certain extent an idea of 
the subject as being fractured and evolved. Apart from not agreeing with Said on 
the issue of binary relations between colonisers and colonised, he is applauding 
his idea of constant meditation between part and whole, or individual and group 
in order to create a cultural or national identity. Moreover, Bhabha uses the term 
hybrid, or hybridity when describing cultures and identities. He believes that no 
culture is homogeneous, and that all identities are a hybrid assembling of the 
smaller groups within the culture (Ibid: 122). He still claims that not all cultures 
are worthy of being called a culture. He states that only societies who has a 
“(…) wholeness represented by a long, deep, historical continuity (…)” (Ibid: 
123), some of the societies that does not live up to these standards could be 
those covered by the term called partial milieu. This is a society of hybridised 
cultures or minority groups that invents their own space between national 
identities who over times has contributed to the society in which they have 
found ground for existence (Ibid: 123). This means that not all cultures as we 
would call them, are legitimate cultures seen through Bhabha’s spectacles, but 
an assembling of these could together become a legitimate culture in his eyes.  
On top of his writings on cultural legitimation, Bhabha draws on the philosopher 
Thomas Steams Eliot, when he describes how the Western culture, which was 
brought to the colonies is indeed a Western culture, but not the Western culture, 
as some would propose. The quote that Bhabha sums this idea up with surrounds 
development of new cultures is taken from Eliot’s Notes toward the Definition 
of Culture: “The culture which on the new soil must therefore be bafflingly alike 
and different from the parent culture.” (Hall & du Gay, 1996: 54) and goes on 
to describe how the relations to the natives can affect the parent culture, and 
evolve into a hybrid version of the natives culture and the – in this case: – 
original Western culture (Ibid). In other words; the culture that was brought into 
a country changes, not necessarily radically, and absorbs fragmented parts from 
the new culture. Hereby creating a hybridised culture that is to find its belonging 
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in between the pre-existing parent cultures, and becomes an in-between culture. 
These partial cultures are what Bhabha describes as the connecting and the 
contaminated tissues between cultures. Contaminated culture is a terms used by 
Eliot, who uses contamination to explain how no culture is self-contained and 
unaffected by outside factors. This means to say, that the Western culture is not 
exclusively created in the West by the Western people, but has been, or still is, 
affected by outside forces (Ibid). Bhabha goes on to define a global culture, 
which he does not believe is in existence. He believes that the closest thing one 
can conceive a global culture is a notion formulated about the relations between 
the cultures. It could be lead to say that Bhabha thinks all cultures to be affecting 
each other and thereby creating some sense of community across the globe, but 
this might be to stretch his words too far.    
The way that Bhabha thinks the partial cultures should be understood is through 
a historical perspective. Put in short, he relies on the term foresee the future 
through understanding the past often used by historians, to explain his opinion 
on the matter. He thinks that dismissing understanding the partial cultures, or 
societies, is the same as dismissing parts of historical understanding of a country. 
Hereby meant that the theory or historical understanding is neither complete nor 
trustworthy and therefore contains critical grey areas (Hall & du Gay, 1996).  
In relations to understanding the relations between partial cultures and the 
national culture Bhabha draws on the political sociologist Nicos Poulantzas 
whose outlay he speaks of as being ‘brilliant’: “(…) by means of a single 
homogeneous measure, which only reduces the multiple temporalities (…) by 
encoding the distances between them.” (Hall & du Gay: 57). What Bhabha 
means to do when using this statement, is to explain how the national state links 
together the different cultures and thereby creates a whole. He states that the 
cultures homogeneity reduces the differences and hereby creates a unity of 
different cultures, which equals something almost similar to a national culture. 
Also Bhabha argues, drawing on the philosopher Charles Taylor that “(…) 
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exclude partial cultural milieux within a society as we short phases of a major 
culture.” (Ibid.: 57). And Bhabha emphasises the importance of understanding 
the partial cultures in order for them to correlate with each other and interplay.  
 
5.2.3. Edward Said 
5.2.3.1. Introduction 
Edward Said is a humanistic and social science researcher who makes it clear 
how his personal engagement and experiences are reflected in his work as a 
scientist, he does this to take a stand in opposition to the traditional scientist, 
who’s authority rely on the objectivity and neutrality of their subject of 
investigation. Said is Palestinian, and had to flee for his life in 1947 from 
Jerusalem to Egypt. He was educated in Cairo, and later on continued his studies 
and developed his career in America. As a Palestinian, his interest is the Middle 
East are mediated. However, it is precisely this lack of objectivity and the type 
of measure that according to Said becomes an essential methodological tool 
guiding his work and critical approach (Said, 2002). 
 
5.2.3.2. Orientalism  
An essential tenet of Said can be summarised by saying, the human creates its 
own history and what the human can know is created by man. This sentence 
offers a clue to understanding Edward Said’s concept of Orientalism. This 
defines what Orientalism is, and refers to the construction of history (history of 
Orient –Islam, Arab Countries) created by man (Europeans: UK, France and 
Americans, USA) that can be known and has become mainstream way of 
thinking. Orientalism takes its base on the ontological and epistemological 
distinction between Orient and Occident. The Orient stands here as a 
representation of the cultural, social and political forces that brought the Orient 
into Western learning, and into its consciousness as an Empire.  
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Orientalism is defined as the academic tradition, where writers, poets, 
philosophers, novelists, political theorists, economists and administrators acting 
and producing their work as Western contributors, have accepted the 
fundamental distinction between the east and the West as a starting point for 
theories, fiction, descriptions of both society and politics of the Orient, its 
population, its customs a way of thinking. Anyone who writes teaches or do 
research within the Orient, is conducting Orientalism (Said, 2002). In other 
words Orientalism is a Western way of restructuring meaning, dominate the 
content of history that is created and obtain power of the Orient.  
Orientalism has its origin in the close relationship to both France and England, 
who from the early nineteenth century and until the ending of World War II 
were dominating the Orient. There after it became dominated by the United 
States of America been the nation with the next Empire dominating aspirations.  
The USA followed in track with the same perception of the Orient as Britain and 
France had initiated. Through Orientalism the European culture increased its 
strength and identity by seeing themselves in opposition to the Orient (Said, 
2002).  
The Orient was not orientalised just because it was oriental, in all the ways a 
European in the nineteenth century considered as oriental but because it could 
become oriental as in an imposition of them in such an oriental role. Of course, a 
them versus us is only possible to get established through dominance, which the 
West considered themselves as being capable of (Said, 2002). 
Besides orientalism as being something that Said is very critical towards, he also 
stresses that it is important to respect and understand the strength that its 
discourse has brought along, its close connections to economical society and 
political institution that has enabled its remarkable survival. Orientalism is a 
constructed complex to which many generations materially have contributed, 
hence made the orientalism to a system of knowledge and a knowledge that 
became a part of the Western consciousness (Said, 2002).   
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Generally, Said’s approach to Orientalism is concerned with finding principal 
while analysing texts from the time when Orientalism emerged; he aims to work 
with texts from his own contemporary reality. This, he stresses, can help him 
avoid writing polemically generalising, on such a level which is not worth the 
effort, or to avoid analysing atomically, to the slightest detail and hence missing 
the overview of general guidelines, that affect the field of research (Said, 2002).  
What Said does, is interpreting from both the view that was intended and from a 
counterpoint to the intended. Arguably, this concept could be referred to as to 
study from a contrapuntal perspective. Meaning that while analysing and 
interpreting it is essential to study from more than one perspective and period of 
time, in order to keep developing new aspects of the subject. The concept 
contrapuntal, one could say, is borrowed as a term from the musical tradition. In 
a few words, it describes what is presented in symphonies, where more than one 
melody are being played at the same time, and in order to understand the music, 
one must listen to both melodies, instead of just one, this can be referred to as a 
contrapuntal understanding.  
A contrapuntal approach describes our point of departure and approach to meet 
the aim of our project, which is to understand the different discourses of 
Nigerian identities. Since Nigeria is a postcolonial country where the West has 
been of great influence, it is important to understand a ‘Western’ discourse of 
Nigeria as well as a Nigerian discourse. Furthermore, we must keep in mind, 
that the postcolonial aspects are represented from a Western perspective, 
prominently by scientist with a Western educational background. Hence, it is 
crucial to be critical towards the scientific material when, as Said also stresses, 
that the knowledge we produce is a just a product of ‘ourselves’(Said, 2002).  In 
the following section we will introduce Edward Said’s theories on 
postcolonialism. 
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5.2.3.3. Postcolonialism  
Edward Said has contributed to the many discourses and studies of 
postcolonialism with his concept Orientalism. In short, Said describes 
Orientalism’s as the systematic and long standing creation of meaning and 
knowledge for how the West represents the Orient: as in what is the way in 
which “(...) the European idea of the Orient (...)” (Said, 1995: 16). This section 
seeks to understand how Orientalism’s creates a new context for research and in 
what way it contributes to further understanding of postcolonialism in other 
world regions under similar colonial influences.  
For a start Said approaches the colonial power structure in Europe through a 
review of historical and popular texts, which give him an understanding to the 
different forms of knowledge and the way it has been articulated since the 
colonial presence and time. 
Said focuses on the preconceptions that are built up in the history accounts for 
example: the history of journeys and discovery is fill with the preconceptions 
that Europe was built through power. In his own words:  
 
“(…) the colonial presence is shown to be intricately bound up with a 
history of contacts, of voyages of discovery and the preconceptions that 
emerge from these, all achieved against the background of a belief that 
Europe was necessarily in a position of strength.” (Said in Hiddleston, 
2009: 86).  
 
With this context Said’s establishes a contrapuntal approach pointing at the uni-
directionality in the approach according to his own words:  
 
“Orientalist ideas and concrete power structures are not, direct and 
unidirectional, and yet these ideas clearly participate in a sort of uneven 
exchange with various sites of power, whether these be intellectual, 
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cultural, moral or political, and closely related to the colonial or 
imperial establishment.” (Hiddleston, 2009: 85).  
 
Said focuses his research to look for evidence, representations, descriptions in 
historical and popular literature. He therefore selects his work through several 
examples of Orientalist discourses in political and historical texts, literature and 
more recently the media. His analysis of the an Orientalist text place emphasis 
on the evidence that the representations are mediated representations and not 
natural depictions of the Orient (Said, 1995). A more concrete example of Said 
research method is the way he looked at representations of cultural and historical 
setting where he does not look for the correctness of the  fidelity of the 
representation, but how it is represented through figures of speech, setting 
narrative devices and historical and social circumstances, which creates an idea 
of how it was understood in relation to the narratives own perception of the 
world (Said, 1995). 
Orientalism’s core concepts that define postcolonialism are; culture and identity. 
These two concepts are the central aspect of the whole understanding of 
Orientalism as a discourse. Said uses various aspects of culture to emphasise the 
postcolonial discussion for example the representation of religion is one aspect 
of the discussion. He argues in his work Orientalism “Islam became an 
image...whose function was not so much to represent Islam in itself as to 
represent it for the medieval Christian.” (Said, 1995: 60). Which is just another 
example of how Orientalism was as much as being a representation of 
something, as well a self-defining process. 
All of Said’s work addresses the ‘knowledge created’ and the ‘production of 
knowledge’ in different ways. He claims that knowledge gives power, and 
power requires more knowledge, which is an profitable dialectic of information 
and control. Being in control of the information creates knowledge, which the 
subordinates are enforced to perceive (Said, 1995).   
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Orientalism can be seen as a concrete form of the creation of knowledge, which 
is a significant aspect for the discussion of postcolonialism. Said discusses how 
all cultures create knowledge in a certain way: ”(...) all cultures impose 
corrections upon raw reality, changing it from free-floating objects into units of 
knowledge.” (Said, 1995: 67). Through different cultural settings Said also 
refers to theatre as a source of representation to how the Orient was 
characterised as alien. In other words, what Orientalism does is a Western 
mediated creation of knowledge about the Orientals’ culture,  race, character, 
history, traditions, society and possibilities, which helps define the European 
culture as a dichotomy to the Orient (Said, 1995). Thus, Orientalism is not only 
as Said stresses, a misrepresentation or understanding of the Eastern world, but 
an important element when it comes to the understanding of the Western’s ‘own’ 
identity.   
    
5.2.4. Frantz Fanon  
5.2.4.1. Introduction 
Frantz Fanon (1936-61) is an interesting and important postcolonial writer that 
from a revolutionary point of view writes about the black man alienation and 
decolonisation. Fanon is inspired both by Satre and Marx. Although he does not 
support every aspect of Marxism, it is clear in his writings that Marx was a part 
of his inspiration. He is chosen for this project both because of his militant 
views, which differs from Homi Bhabha, his background as a person growing up 
under postcolonialism, and because he is combining anti-colonial views with his 
knowledge of psychiatric. His writings are a product of where he comes from, 
the alienation he has dealt with and the situations he has lived under (Fanon, 
1967 & Hiddleston, 2009).   
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5.2.4.2. Postcolonial Manichaean 
“Frantz Fanon is undoubtedly one of the most significant and influential of anti-
colonial revolutionary thinkers (…)” (Hiddleston, 2009:25). He thought of 
himself as being French while growing up on Martinique, and even fought for 
the French in WWII. Here Frantz Fanon experienced racism from the soldiers of 
France, which after the war inspired him to study psychiatry in Lyon, and 
publish his first book Black Skin, White Masks (Hiddleston, 2009. After 
finishing medical school he worked in Algiers on a psychiatric hospital, while 
the Algerian War of Independence arose. He was starting to treat torture victims, 
which further strengthen his revolutionary thinking, and ultimately made him 
quit his job, for joining the ‘National Liberation Front’ from his exile in Tunis. 
Here he wrote important writings like The Wretched of the Earth, which was a 
guide for revolutionary action, and was inspiration for Malcolm X's Black 
Power and Steve Biko's Black Consciousness in South Africa. “The mission is 
the absolute overthrow of the colonial system, by force if necessary (…)” 
(Hiddleston, 2009: 26). This book is more radical than Black Skin, White Masks, 
which is more concerned with psychological structure of alienation and the 
colonial circulation of stereotypes around black identity. Both books are written 
out of a certain political issue, that was relevant for his residence in the time 
being, but they “(...) reach far beyond the confines of that original historical 
and geographical location.” (Ibid: 27). Frantz Fanon is both a political activist, 
a militant revolutionist and a psychoanalytic author (Ibid).  
“Fanon argues above all that colonialism entailed not integration but 
separation: the radical division of society along crude racial lines (…)” 
(Hiddleston, 2009: 29). This is what Fanon describes as black man alienation, 
and he compares this with Satre's anti-Semitism and the hostile Jewish 
stereotyping.  
Fanon writes in Black Skin, White Masks, that in “(…) both cases the victim is 
over-determined from without (…)” (Ibid: 30). In the Jewish case, the people of 
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power made up stereotypes about the Jews that the victims knew was false. This 
is what separates the cases: the black man is over-determined by the colour of 
his skin, and he is led to believe that the stereotyping is the truth, since he can 
not argue against being black. 
Language also plays an important role of the colonised identity, and  
 
“In using French, the black man becomes whitened; he is masked by the 
screen of colonial culture and divorces himself further from any sense of 
a “native” identity, of his original roots” (Hiddleston, 2009:30).  
 
The colonial language furthermore reinforces the subordinate state of the natives, 
and thereafter internalises the natives as being partly created by the colonisers 
(Ibid).  
 
5.2.4.3. Cultural Identity And Decolonisation 
In The Wretched of the Earth, Frantz Fanon gives descriptions of how 
decolonisation demands such a fundamental change, that a revolutionary 
militant revolt against the colonisers is necessary. As part of his anti-colonial 
thinking, Fanon argues, that the intellectuals see liberation within the colonised 
system, rather than revolutionise and overthrow that system. He warns that with 
the native intellectuals overtaking the colonisers’ official posts, the colonisers 
system will be transferred into the new independent nation (Hiddleston, 2009). 
The intellectuals go through three phases of decolonisation, which is important 
for rebuilding the nation after colonialism (Kok, 2003). First phase is when the 
intellectual accept, take the culture of the colonisers to heart, and follows the 
tendencies in the colonisers’ country. Second phase evolves a sadness and 
nostalgic view of the memories of the culture that has become alien, and this is 
shown among the intellectuals in their writings. The third phase starts with the 
intellectual taking active part in the rebellion against the colonisers, and wish 
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through writings and debating to make the rest of the population take part in a 
revolt. Soon after, the intellectual realises that the thoughts, language and 
expressions used, are borrowed from the colonisers. This make the intellectual 
decide “(...) to return to her people, however as a stranger (…)” (Kok, 2003: 53 
& Fanon, 1967). 
The rest of the population will on the other hand demand a total decolonisation, 
and they do not want to become the same, or achieve same status as the 
colonisers’ country, but “(...) to eliminate his power in favour of the new regime.” 
(Hiddleston, 2009:37). Fanon is really focused on this relation between the 
population and the intellectuals as the political power. For the revolution to 
happen, the population must have a voice, and this relates to Marx thoughts on 
class and class revolt.  
 
”What Fanon does argue in favour of, however, is the evolution of a 
specific, unified and identifiable national culture, created by the 
community of the former colony's native inhabitants, which would 
function as a concrete alternative to that imposed by the colonizer.” 
(Hiddleston, 2009: 40).  
 
The way of creating cultural community should be in solidarity among the 
colonised. The national culture would then become opposed to the colonisers 
culture, and prove for the outside world and for the colonised nation itself, “(...) 
that they have an identity other than the one imposed on them by the invading 
power.” (Ibid: 40). The new national identity should gather the whole nation, in 
spite of earlier disagreements, for a common celebration of new beginnings, new 
practices and new creative expressions.  
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5.2.4.4. Ontology and Fanon 
”Ontology – once it is finally admitted as leaving existence by the 
wayside – it does not permit us to understand the being of the black man. 
For not only must the black man be black; he must be black in relation to 
the white man… The black man has no ontological resistance in the eyes 
of the white man.” (Fanon, 1967: 110 in Dei, 2010:40).  
 
Camille Logan, the author of chapter two in Fanon & Education talks about her 
own experience and her own perception of what Fanon describes as “(...) 
damage to one's (ed. the black man) psyche.” (Fanon, 1967: 143). Camille 
Logan has experienced critique and questioning about her decisions as a school 
principal from both colleagues and parents, to the point where she realised that 
their anxiety was not caused by her choices, but by her gender and colour of skin. 
The reaction towards Camille Logan was not necessarily with a conscious 
background for their critique, and therefore it is issuing for blacks to respond to 
this racism (Dei, 2010: 41).  
Liisa Malkki calls the reaction sedentarism: the idea that culture and space are 
naturally connected, and furthermore ones birthplace is more than just a start-
off-point, it is ones natural inhabitant (Malkki, 1992). So if people look different 
than the national norm or origin from somewhere else, they will be looked to as 
being out of place, and not welcomed. This psychological reaction lies deeply in 
most people (Ibid). 
What Fanons work focus on, is how this is damaging to the psyche of the black. 
“Black men want to prove white men, at all costs, the richness of their thought, 
the equal value of their intellect … For the Black man there is only one destiny. 
And that is white (…)” (Fanon, 1967:10 in Dei, 2010:43).  
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5.3. Conclusion Of Theories  
In order to summarise the theories it is necessary to see them in relation to each 
other to find out what they have in common and where they differ. After a 
thorough discussion of the theories, it was clear that some concepts was repeated 
through the different theories. Those concepts is what we find relevant for the 
analysis of the articles. Those four concepts are the following: stereotypes, 
language, culture and identity. Last mentioned must not be confused with the 
overall concept of Nigerian identities that we refer to in our problem definition, 
and which involves all the mentioned categories. The four theorists presented 
above focus on different issues of postcolonialism from different angles, which 
all lies within their view of the world and their main interests. This will provide 
an overall view of what theorists are more specific and useful for what concepts, 
and how we will use their theories in the analysis part. 
 
It is essential to Stuart Hall that he has a discursive approach to his theories, and 
to how he sees the world. When speaking of colonialism, his main focus is how 
it has influenced perceptions of the world; how the discourse 'the West and the 
Rest' has been established through many years of colonialism and imperialism. It 
has hereby been an important factor in the division and exclusion of people 
(Hall et al., 2006). To Edward Said, colonialism and postcolonialism are 
essential to the production of knowledge, which the West has produced 
misleading about the Orient. Frantz Fanon's view on postcolonialism is different 
in the way he argues that colonialism entails separation in the way of a radical 
division of society with crude racial lines. A result of colonisation is that, for the 
black man there is only one destiny, which has been outlined by the white man. 
Fanon furthermore states that postcolonial country is left with an internal 
disbelieve, a subordinate mentality, and cultural dilemmas. It is hard to for the 
postcolonial country to get back on it’s feet, so a revolution, where the 
colonisers system are demolished, is necessary (Hiddleston, 2009 & Fanon, 
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1967). Homi Bhabha sees postcolonialism as an inconsistent and constant 
negotiated relationship between the implicated parties, and as crucial for the 
creation of identity, which he believes to be entirely historically created 
(Hiddleston, 2009).  
 
Hall, too, believes that identity is created through history, but he adds the 
postcolonial view of the subject, where all certain and stable becomes doubtful. 
The self becomes fragile and the stream of outside related identities, becomes 
identities that the self in crisis swaps between. In general the process of 
identification is shaped upon hate- and love-relations. The idea of a 'core' 
identity throughout life is therefore a fantasy. The subject identifies itself with 
the outside world through exclusion, by identifying itself with what is alike and 
by being the opposite of what it is not (Hall & du Gay, 1996). Fanon states that 
there is three phases of decolonisation for the colonised intellectuals, which have 
a developmental impact on the country and on how the national identity evolves. 
The new national identity that is created after a rebellion against colonisers, 
should gather the whole nation (Hiddleston, 2009).  
 
Something Fanon is more focused on, is the concept of stereotypes, which he 
sees as a racial prejudices between ‘the West and the Rest’. The West created a 
certain stereotype of the black man, which was over-determined by the skin 
colour; a strong factor that the black cannot argue against, and they are therefore 
led to believe that the stereotyping is true (Hiddleston, 2009). Said agrees with 
the critical view of the stereotypes being created by the West, and explains 
through ‘Orientalism’ how colonisers perceived the colonised people as being 
lazy and unintelligent, which was a base of a whole image of the Orient created 
in the West (Said, 1995). Hall presents a less critical view towards stereotypes, 
which he sees as a simplification of ‘others’ used to understand and define ‘the 
self’. Though, he points out that this simplification is not a true image of all 
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people and cultures that becomes categorised in the same stereotype. He 
explains how the Europeans used stereotyping, when they first arrived to 
America, to describe the native people, but also to identify themselves as a 
dichotomy to them (Hall et al., 2006 & Hall & du Gay, 1996). Bhabha, who 
critiques binary relations, does not think of stereotypes as a fixed concept, but 
argues that stereotypes are constantly being negotiated. Instead, he sees the 
repeated usage of stereotypes as a lack of proof and uncertainty about the real 
image of the people (Hiddleston, 2009).  
 
Bhabha claims the same when speaking of culture; that it always is under 
negotiation and change. He does not believe that any culture is homogeneous, 
and not all groups have a culture. Instead, when people gather, they create a 
culture over time, from just being hybrid groups and partial milieus. When 
Western cultures are brought upon another culture, this creates 'in-between' 
cultures and multiculturalism. He believes that cultures have a long historical 
background and is always being affected by outside cultures, and therefore 
Bhabha argues, that the Western culture is not only constituted in and by the 
West (Hiddleston, 2009). Hall focuses on national culture, which he believes to 
be a modern creation, that origins from traditional society's tribe, religion, region 
and people, and slowly becomes a national culture attached to a geographic area 
and people. Hall is inspired by Benedict Anderson and imagined communities, 
and believes that national culture is imagined (Hall et al., 2006. Anderson, 1991). 
People in the national culture identifies themselves with all members of their 
culture, and this relation is imagined. The national culture is not only a political 
entity, but it also produces meaning in form of identity (Hall et al., 2006. Hall & 
du Gay, 1996). Fanon explains in his three phases of decolonisation the steps of 
how the intellectual go towards rebuilding the national culture. Furthermore the 
colonised country have to work together, in spite of differences, to create a 
common culture that can become their own. Also a revolutionary change of the 
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official systems is necessary for a new national culture to arise, without 
colonised norms, but on the influence of the pre-colonised culture (Kok, 2010). 
 
Said focuses by ‘Orientalism’ on how orient culture is misrepresented in 
Western culture, and how the image of the Orient is pictured in the way that 
pleases Western fantasies or prejudices about the Orient. This is seen in Western, 
especially French, litterateur where this image is repeated through history, and 
created through Western language (Said, 2002). Fanon shares the same view of 
how the West enforces power through language when the colonised people are 
partly created by the colonisers through language. He claims that the black 
becomes white when using the Western language. This usage of language keeps 
the people how the colonisers wants them and holds them back (Hiddleston, 
2009). Hall also explains how power is the action of language by focusing on 
discourses. Discourses try to show a certain truth about a certain topic to benefit 
a certain interest. In form of language the discourses produces knowledge and 
by gaining power this knowledge becomes truth within a group of people or 
society. Hall also stresses the importance of dichotomies, which is how he sees 
the world being understood from oppositions, whether talking about the subject 
forming its identity or the West creating the perception of itself on behalf of 
being opposite to the Rest or the Other (Hall et al., 2006 & Hall & du Gay, 
1996). 
 
It comes clear that the concepts the theorists describes are all very intertwined. 
They have different perspectives on the five terms; postcolonialism, identity, 
language, culture and stereotypes. These terms was chosen by us as a group, on 
the basis of our understanding of what the theorists commonly focuses on. These 
different aspects of the theorists writings, was used to have a structural sub 
conclusion, but will also be the focus in the analysis.  
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6. Analysis Of Articles 
6.1. Introduction To The Analysis  
The articles chosen for writing the analysis has been selected on different 
premises. One of the reasons is to shed a light on understandings of Nigeria 
from the colonisers and the colonised perspective. This has happened through 
choosing four articles from two different journalistic genres: two of them are 
Western news articles describing situations in Nigeria, where the other two are 
of the chronicle genre from a Nigerian perspective on national identity. We are 
fully aware that an analysis cannot be written without the content being affected 
by our choice of articles. Furthermore, the articles are not representative voices 
for all of the Western- or the Nigerian people. The articles are chosen to 
understand different of Nigerian identities, and this is why we have included 
articles from two different world perspective.  
The focus of the analysis is placed on five different terms, which all the theorists 
are processing. Having chosen the articles ourselves, is again an intentional 
choice we have made on the premises of our field of interest and on the basis of 
how we found the theories combined in the best way possible to obtain a 
postcolonial perspective. This will of course have an impact on the result of the 
analysis and present the opinions in a subjective manner. Combining the theories 
in the best way possible will allow us to have the best point of departure when 
commencing the process of discussing the problem field in a later chapter. 
The content of the analysis will be structured so that the two articles 
representing some Nigerian discourses will be processed first. Secondly, the 
articles representing some Western discourses will be processed and 
conclusively a short partial conclusion will be found summing up the main 
points of the analysis.    
 
 
      
 61"
6.2. Analysis Of Nigerian Based Articles 
This section of the analysis will involve the discussion of two articles. The first 
article is written by Hilary Odion Evbayiro, who is a Nigerian writer and debater, 
and lives in the United States (Evbayiro, 2010). Evbayiro’s position is from a 
well-educated perspective, who wants to rebel against the Western and 
colonisers impact on Nigeria. The second is written by Chike Okafor, who is a 
Nigerian writer and researcher (Okafor, d.a. 2012). Okafor’s position is from a 
concerned Nigerian scientist perspective, who wants to discuss the Nigerian 
identity crisis. The reason for choosing these articles is the differences in the 
writers’ attitudes and in the articles’ goals. Hilary Odion Evbayiro’s article will 
be approached as the main article and Chike Okafor’s article will be a 
supporting article for the integrated discussion. 
 
6.2.1. Rejection Of The West And Colonial Powers 
Hilary Odion Evbayiro's article is encouraging the Nigerian people to revolt 
against the colonial power, to go back to the traditions of the forefathers and 
rebuild a new nation. This state of the writer is what Frantz Fanon calls the third 
phase of the intellectuals’ decolonisation, where the intellectuals realises that 
their original culture is disappearing, and through writing and debating 
encourage the masses to revolt against the colonisers (Kok, 2003). Evbayiro also 
encourage to change by telling the people that “We cannot continue to copy and 
transplant the western culture into our system, thereby neglecting our own 
culture (…)” (Evbayiro, 2010). He is demanding a revolutionary change, and 
Okafor indirectly, in the other article, ask for change as well;  
 
“(...) I have argued that we should keep those things that we inherited 
and at the same time attempt to find a unifying factor, something this is 
uniquely Nigeria.” (Okafor, d.a. 2012). 
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Interestingly, Evbayiro blames the colonisers for preventing the Nigerian people 
from finding their own national identity, but in that context, does not at all 
criticise the Western colonisers for creating the borders of Nigeria. Like in most 
of the African countries, the Nigerian borders have been settled by the colonial 
powers, and not by the Africans (Simpson & Oyétádé, 2008). The lack of 
Evbayiro's revolt against this is intriguing, as Nigeria has not always been a 
country of its own; and the creation of borders has properly not been decided 
from a united identity inside the borders. Okafor, on the other hand, is 
considering a national identity as the Nigerian nation and name is chosen by the 
colonisers and not the colonised: 
 
“Lets start with the name "Nigeria". It was a name given to the new 
nation formed by the amalgamation of diverse ethnic groups with no 
cultural, social, or linguistic affinity, by the girlfriend of lord Lugard, the 
first Nigerian imperialist administrator.” (Okafor, d.a. 2012). 
 
He is hereby aware of the colonial creation of unity being important in 
connection with the national identity of Nigeria. 
A colonial influence that Evbayiro is criticising, is his own educational 
background; according to him, the education was based on the colonisers norms 
and values, it divorced him from his roots, and furthermore it eternal 
strengthened the colonisers effect on the Nigerian society. This can be referred 
to Hall’s understanding of the colonised country that, in a postcolonial state, will 
not become independent, but in-dependent (Hansen, 2004). Even though the 
country has attained independence, the Western values remain through the 
knowledge produced in the educational system (Hall et al., 2006 & Said, 1995). 
Furthermore, Evbayiro would not be able to write this article without being 
educated in the English language, which shows the importance of English 
language skills for being active in the debate. 
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6.2.2. Lack of culture 
The culture of Nigeria, or lack of same, is heavily discussed in both articles. 
Evbayiro considers how the Nigerians should return to their African roots, but 
throughout his article, he is not able to formulate a definite Nigerian culture. 
Neither is Okafor, and his article questions whether there is anything uniquely 
Nigerian, which he understands as the main problem of the national identity 
lack: “My nagging problem is that I am unable to unequivocally and without 
thinking, identify any particular ceremony or event celebrated by Nigerians that 
is uniquely Nigerian (…)” (Okafor, d.a. 2012). Bhabha states that the culture 
that has been transferred from the colonisers is fluent and changes over time, 
because it hybridizes with the pre-existing cultures, and becomes an in-between 
culture, which ultimately becomes the new national and cultural identity (Hall & 
du Gay, 1996). From this, the original cultures in Nigeria is still a part of the 
present, even though the colonisation have affected the country. Fanon argues, 
that for a new national culture to arise, the colonised must revolutionise against 
the colonisers and go back to the culture the country had before (Hiddleston, 
2009). Again, the issue with Nigeria is that the country was not a country before 
the colonisation, so how can they return to pre-colonisation without deleting the 
country as it is? Okafor supports the idea of revolt against the colonisers, just 
like Evbayiro, but adds that it is vital that the Nigerians learn to appreciate and 
accept the diversities in the country, before it can function as a nation. Okafor's 
idea of a solution is that Nigeria should be renamed ‘The United States of 
Nigeria’, which in practise would work like The United States of America. 
Again, this comparison is heavily influenced and inspired by the Western way of 
thinking, and Okafor's Western education could have caused the way of 
thinking: the only right way is the Western way. This can be understood in 
relation with Fanon’s view on the black man alienation and his thoughts about 
the only right way is the white way, also in the eyes of the black (Hiddleston, 
2009). 
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6.2.3. The Role Of The English Language 
Language is an important factor in these articles, since they are both written in 
the colonisers’ language; English. Fanon says, that by using the colonisers’ 
language, the colonised further separates themselves from their native roots, and 
furthermore supports the understanding of the colonised identity being partly 
created by the colonisers (Hiddleston, 2009). Evbayiro states that under 
colonialism the Nigerians was victims of humiliations, and the English language 
is a constant reminder of the colonial history. Simpson also supports this idea 
when presenting the connection between language and national identity in 
Nigeria (Simpson & Oyétádé, 2008). The problem with changing English as the 
official language is that there is no obvious second runner-up. Nigeria could not 
agree on another official language after the colonial era, even though Hausa, 
Yoruba, and Igbo was discussed (Elugbe, 1994: 74 in Simpson & Oyètádé, 
2008). The internal disagreements are simply too big, like both Okafor and 
Evbayiro mentions, so English stay as the official language, caused by the lack 
of cooperation within the country. Said and Hall argues that knowledge is 
produced through language, which support Evbaiyro's critique of having an 
educational system based on Western values, and taught in English. The 
knowledge produced in the system is Western, and not African nor Nigerian. In 
the view of the discourse theory, language is implied with the discourses that 
establishes an intersubjective perception of the world. By enforcing this, the 
Nigerians have to adapt to a world view laden with Western values, which is 
further enforced through education and the value of Western knowledge. 
Language becomes the way to capture people, and divorce them from their 
native and origin perception of the world, as Fanon argues, and is also a main 
factor in the change and crisis of identity (Fanon, 1967 & Hiddleston, 2009). 
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6.2.4. Trapped In Stereotypes 
Throughout the two articles, the concept of stereotyping is stressed from 
different aspects. In the very first sentences Evbayiro emphasises stereotyping: 
“People have always referred to Africa as the “dark” continent (…)” (Evbayiro, 
2010). Fanon explains this by using stereotypes as a discourse. Stereotypes of 
the black man, which was over-determined by the skin colour; a strong factor 
that the black cannot argue against, and is therefore led to believe that the 
stereotyping is true. The way Evbayiro begins his article by referring Africa as  
“(…) the ’dark’ continent (…)” (Evbayiro, 2010), is a statement that is part of 
the acknowledgement of a truthful stereotyping process. 
The concept stereotyping is important to imply for the understanding of a nation. 
Said argues that the colonisers perceived the colonised people in a certain way, 
and that gave the Orient one certain image created by the West. Evbayiro gives 
an example of this stereotyping by saying that “Our culture is not inferior, and 
our customs and traditions are not about evil or cruelty (…)” (Evbayiro, 2010). 
In Chike Okafor’s article, he mentions the following:  
 
”The other monstrous idea proposed by a member of the Nigerian news 
media, was that Nigerian name be changed to "Rushia". The idea behind 
this orientation was that Nigerians are always in a rush to do 
everything.” (Okafor, d.a. 2012).  
 
The argument is based on a stereotyping. Evbayiro accuses the West for placing 
Africans in a stereotyped box, just like Fanon does. Bhabha stands in the 
contrary to Said, and does not understand stereotyping as a binary relation. How 
Evbayiro perceives this, can be discussed. Either he share Bhabha's thought, and 
by supporting Fanon's idea of a revolution, he wants to rebuild the nation, and 
thereby change the stereotypes. Or he shares Said's perception and accepts that 
the binary stereotypes exist, but want to rebuild Nigeria in spite of this. 
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According to Stewart Hall, the Europeans used stereotyping when they first 
arrived to America to describe the native people, but also to identify themselves 
as a dichotomy to them. Hall addresses stereotypes by explaining how 
simplification of others makes the understanding and definition of themselves 
(Hall et al., 2006 & Hall & du Gay, 1996). He still points out that this 
simplification is not a true image of many people and cultures that becomes the 
same stereotype. Evbayiro criticises this stereotyping, and encourage the 
Nigerians to rebel against this, instead of believing it. 
 
Okafor gives several examples of how the identity of Nigeria is in crisis. “There 
is no question in our mind that Nigeria is one of the most corrupt and 
undisciplined nations on earth. But by whipping people on the street like they do 
in the medieval ages did not solve the problem.” (Okafor, d.a. 2012). Okafor's 
statement emphasises that Nigeria in ‘fact’ is one of the most corrupt and 
undisciplined nation in the world. The stereotyping that the West have made 
about the Africans and Nigerians, is so deeply grounded in Okafor, that he is 
aware of the fact that he believes them himself, and even passes them along. 
Here the concept identity is central to follow up the discussion of stereotyping. 
 
6.2.5. Identity 
“There is no refuting the fact that we are a generation of people who 
have been indoctrinated against the cultural values of our forefathers. 
We have completely giving up our cultural life style, which reflects the 
true ideas and philosophy of the African life.” (Evbayiro, 2010). 
 
According to Hall, identity is created through history, but he discusses that there 
is a postmodern view of the subject where all certain and stable becomes 
doubtful. This entails that the subject is on motion, and constantly changing 
according to its surroundings and identity trades as subject where adapting to 
 67"
them. The subject identifies itself with the outside world through exclusion, by 
identifying itself with what is alike and by being the opposite of what it is not. 
According to Hall, the process of identification is shaped upon hate- and love-
relations (Hall et al., 2006). This is what creates the ambivalent towards the 
West and creates divisions within Nigeria; “As unthinkable as it sounds, it is 
quite palpable, and tragically so, that some of us are inured by our western 
education to view our customs and traditions as barbaric.” (Evbayiro, 2010).  
 
The stereotypic affect and identity of Nigeria is what Okafor refers to, and 
 
“This lack of national identity forms part of the nucleus of today’s 
paralysis that has kept the country apart. This problem is peculiar to 
most developing nations, or what I will call nation states.” (Okafor, d.a. 
2012). 
 
He addresses the lack of national identity as a significant problem for Nigeria, 
and therefore also a problem for the individual identities in Nigeria. As 
mentioned, Hall understands the identity through a process of exclusion (Hall et 
al., 2006). Okafor stresses exclusion by mentioning how the lack of national 
identity in Nigeria is central for the understanding of Nigerian identity. 
 
“Getting back to the heart of this piece, every nation in the universe 
ought to have a unifying factor, although in this age of globalization one 
may argue that multinational corporations…located across countries 
and continents negate that need.“ (Okafor, d.a. 2012). 
 
Both Okafor and Evbayiro argues that the Western influence has been a part of 
constructing the identity of Nigeria today. Hall explains how identities are 
constructed within discourses, where identities are defined in relation to the 
other and what is not, in this case the West.  
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“Most of us cannot accept the bitter truth that we lack the cultured 
understanding of what we are as a people, yet we always want to decry 
the culture that we know little or nothing about.” (Evbayiro, 2010).  
 
Evbayiro is stating that Nigeria does not have a specific culture or identity, like 
Okafor argues, “(...) nothing uniquely Nigerian (...)” (Okafor, d.a. 2012). Fanon 
argues that a revolution should happen, and after the revolution against the 
colonisers a new national identity can arise, and should gather the whole nation 
(Hiddleston, 2009). This will lead to an unique Nigerian identity, which is what 
Okafor is seeking.  
 
6.3. Analysis Of Western Based Articles 
In this section of the analysis, a representation of two Western voices will 
be included in a context with our theoretical framework. The articles 
‘Elections Fuels Deadly Clashes in Nigeria’ by Adam Nossiter (Nossiter, 
2011) and ‘Hillary Clinton blames Nigeria leaders for extremism’ by The 
BBC Newsdisk (BCC Newsdisk, 2010), are not to be seen as 
representative of the whole of Western discourse, but can be considered as 
a voice largely discursive representative of the West. The articles both bear 
some resemblance to each other concerning the fact that both process 
issues in Nigeria by stereotyping and generalising. 
  
The article ‘Election Fuels Deadly Clashes in Nigeria’ by Adam Nossiter 
presents the election in Nigeria, and how it has led to a wave of violence. 
Nossiter describes several incidents in Nigeria focusing on the tension 
between the Islamic North and the Christian South (Nossiter, 2011). By 
doing this, he blames the ethnic and religious cultures as the main reason 
for the incidents being described in the article, where referring to experts 
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empower his argument. He does not consider the postcolonial aspect of this 
in trying to explain the causes of these different cultures within the country. 
Hall argues how the national cultures in a postcolonial society is a modern 
creation, where the difference in religious culture is in fact a discourse of 
colonisation and the Christian missionaries (Hall, 2006). 
  
6.3.1. The Concept Of Culture 
In the article Hillary Clinton blames Nigerian leaders for extremism, 
Clinton is quoted for talking about the country Nigeria as being one nation: 
“I do think that Nigeria faces a threat from increasing radicalisation that 
needs to be addressed (…)” (BBC Newsdisk, 2010), leaving no distinction 
between cultural differences within the country. When understanding this 
conflict through Bhabha’s theory, no culture is homogenous (Hall & Gay, 
1996). When Clinton mentions that Nigeria faces a threat from increasing 
radicalisation, she avoids the fact that Nigeria was a Muslim area before 
the missionaries came during the colonisation (BBC Newsdisk, 2010). Said 
describes this by saying that Orient culture is misrepresented in Western 
culture, and the image of the Orient is depicted in a way that pleases the 
Western fantasies or prejudices of the Orient (Said, 2002). This is stated 
again later in the article where Clinton says,  
 
“There has been a recognition in the last 10 years, a lot of the 
indicators about quality of life in Nigeria have gone in the wrong 
direction.” (BBC Newsdisk, 2010).  
 
Fanon describes the evolution of a specific, unified and identifiable 
national culture, which is created by a community of the former colony’s 
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native inhabitants. This is an example of the Northern part of Nigeria 
where the Muslims are reacting in a way foreseen by Fanon, who argues: 
“(…) functioning as a concrete alternative to that imposed by the 
colonisers.” (Fanon, 1967). 
  
6.3.2. Exclusion Through a Postcolonial Discourse 
Reading the article ‘Election Fuels Deadly Clashes in Nigeria’, which is 
concerning a conflict in the country, the conflict is presented through the 
different political election in Nigeria, and the main differences evolve 
around religious beliefs, the Muslims and Christians. Interestingly, the 
article does not mention the main reason for the differences in the country 
could be a result of the colonisation. Fanon argues that above all 
colonialism entailed not integration but separation (Fanon, 1967). Bhabha 
also stresses that postcolonialism is an inconsistent and constant negotiated 
relationship between the implicated parties. When looking at the article, 
Clinton believes there has to be a recognition that the quality of life has 
gone in the wrong in Nigeria the last 10 years. This is consistent with 
Said’s theory saying that colonialism and postcolonialism are essential in 
the production and understanding of knowledge (Said, 2005).  
  
6.3.3. Identity 
The term identity is used throughout the article, Election fuels deadly 
clashes in Nigeria, indirectly. Identity is not mentioned as per say, but if 
one thinks a little outside the box, the religious main theme in the article 
can be viewed as being an identity-based conflict. The conflict is, judging 
by the headline of the article, a political conflict concerning the election in 
Nigeria, which has a history of being cause of violent outbreaks (Nossiter, 
2011). Though, the article has a more religious point of departure than the 
 71"
headline suggests. Nossiter, to a great extent, suggests that the apparent 
political conflict is partly based on religious disputes and the two parties 
the article mentions are the Christians from the southern Nigeria and the 
Muslims from the north. One can wonder why the headline suggests a 
political dispute, when the content clearly communicates a conflict based 
on religious issues.  
The way Nossiter represent of the two religious parties undermines the 
importance of the political issue. The point that is being made here is that 
the author argues that the identification for the Nigerians is more based in 
their religious belief than their political belief (Nossiter, 2011). Our 
theoretical framework does not emphasise on the character of the common 
denominator within a cultural fraction, but more on the importance of such 
a denominators existence. Hall argues that one identifies oneself with what 
one is not (Hall et al., 2006), in other words the Christian Nigerians are 
Christians because they are not Muslims. Fanon and Said supports this 
view and both argues that identification happens through creation or 
awareness of opposition (Hiddleston, 2009).  
  
In the BBC News article, Clinton accuses the Nigerian government for not 
being able to increase the living standards for the Nigerian population and 
hereby breed terrorist-actions against the Western civilisation. The article 
describes how Hillary Clinton blames the Nigerian government for 
creating breeding ground for this kind of activity, namely that a Nigerian 
man allegedly planned a terrorist attack on American soil. Furthermore, the 
article describes how the Nigerian government disassociates themselves 
from the terrorist actions, but at the same time condemns Hillary’s 
accusations of indirectly partaking in the actions of the young bomber. The 
 72"
Nigerian government does not want to be identified with this kind of 
activity, and states that 150.000.000 people should not be judged on basis 
of one man’s actions (BBC Newsdisk, 2010). 
  
6.3.4. Discursive Creation Of Stereotypes 
When a person describes something unknown, unfamiliar or something 
thought of as being inferior, there is this tendency of stereotyping to make 
the object or subject easier understandable or accessible. The same is the 
case when reading the previously mentioned articles when both Nossiter 
and Clinton are generalising and hereby creating stereotypes. In Nossiter’s 
article, he is distinguishing between two groups divided by religious 
believes. He is not, as one could have expected, talking about fractions of 
the two parties, but instead talking about the Muslims as a whole and their 
opposition the Christians as a whole. This differentiation is emphasised by 
the use of geographical division and hereby creating a physical line 
between the two. The segregation of the two parties is creating stereotypes 
that, like Said believes, are created by the westerners and not by the 
colonised (Nossiter, 2011).  
Bhabha does not agree on Said’s perception of stereotyping of Nigerian 
religious factions as fixed. Bhabha argues that the stereotyping is anything 
but a fixed concept, and he is under the understanding that the stereotypes 
are constantly negotiated between the colonisers and the colonised 
(Hiddleston, 2009). When Fanon is talking of stereotypes, he thinks of the 
division between races, but he still, just like Said, believes that solely the 
colonisers make the stereotypes. Fanon distinguishes between what the 
colonised themselves believe is true and what they do not believe to be true, 
which means that in the case of Nossiter’s article, one must assume, that 
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the religious colonised Nigeria would see truthfulness in the picture 
presented in Nossiter’s article (Hiddleston, 2009). 
In the article about Hillary Clinton, she is making stereotypes that borders 
to what could be called dangerously generalising. Clinton assumes that on 
the basis of one Nigerian extremist actions, the whole population of 
Nigeria should be punished via extended security control at the borders of 
America. Clinton is presenting the whole of Nigeria as the problem behind 
one man’s actions, which indirectly creates a stereotyping of Nigerians 
being potential terrorists. The Nigerian Government is denying this 
comparison in the strongest way possible and does not agree in anyway 
with the stereotyping of their countrymen (BBC Newsdisk, 2010). The 
stereotyping made by Clinton does not seem very thoroughly planned, and 
her accusation of Nigeria as a country becoming extensively radicalised is 
creating a fixed stereotype made on the basis of the Western knowledge 
with little or no wriggle room for negotiating identity and hereby avoiding 
stereotyping the Nigerian population (Ibid).  
  
The above mentioned representation of Nigerian culture is implicating a 
certain stereotyping process.  In addition, by arguing that “(...) the quality 
of life in Nigeria have gone in the wrong direction.” (BBC Newsdisk, 
2010), Clinton makes a distinction between the West and the rest, and is 
stereotyping Nigeria as bad compared to the West. Hereby, she sees the 
West as having the knowledge to judge others’ ‘direction’ as being 
‘wrong’. This is what Fanon presents when saying that the West is 
understood as the authority of knowledge, which the black man comes to 
believe as well (Hiddleston, 2009). As Clinton is white, the black man can 
- from Fanon’s theory - understand her words as the truth, which creates 
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exclusion and a stereotyping understanding of Nigeria as being ‘wrong’ 
while the West is ‘right’. 
  
6.3.5. Articulation 
In the BBC News article, Hillary gives an example of how language forms 
a discourse, a discourse conflicting with that of the West and the North of 
Nigeria, which one could argue is distanced because of the lack of English 
language in the everyday life. Hall stresses that language forms a discourse 
and that knowledge is formed through language (Hall et al., 2006). Fanon 
mentions that language creates stereotyping, and that it is strongly 
connected to power (Hiddleston, 2009 & Fanon, 1967). An example of the 
above mentioned is when Clinton says “(…). Nigeria faces a threat from 
increasing radicalisation that need to be addressed (…)” (BBC Newsdisk, 
2010). Articulation forms the discourses, and in this these two articles 
English is creating a certain discourse. It shapes a representation of Nigeria 
which compares two societies, the Nigerian and the Western. The concept 
of a news article includes objectivity, but according to the discourse theory, 
nothing is objective. The Western news article is representing a discourse 
that illustrates how Western societies perceive other cultures. But the 
mutual understanding of newspaper responsibility is to inform in the most 
objective way as possible. The discourse of objectivity is in itself a mediate 
of information. When a newspaper has such position of representing 
objectivity, it has certain power of how it represents. The discursive 
approach towards Nigeria is Western and only depicts Nigeria through a 
Western perspective, and therefore excludes other perception of Nigeria.  
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6.4. Conclusion Of Analysis  
When analysing the articles from a postcolonial perspective, we focused on 
concepts of postcolonialism, culture, language, identity, and stereotypes, which 
are all used to understand different discourses of Nigerian identities. In order to 
address our focus of Nigerian identities we needed to take the other concepts 
into consideration. As our theoretical framework includes the four concepts, 
they make us able to gain a broader understanding of identity. These terms help 
us understand what kind of conflicts postcolonialism has lead to and what it 
deals with in contemporary societies. Stereotyping is deeply rooted in a common 
discourse created in the West and adopted by the Nigerians. Clinton speaks of 
Nigeria being a threat to the West (BBC Newsdisk, 2010), whereas Okafor 
expresses there is no question in mind that Nigeria is one of the most 
undisciplined nations on earth (Okafor, d.a. 2012). Hereby, it is shown how 
there is a common understanding of Nigerians as insufficient in the comparison 
with the West. 
Okafor and Evbayrio (2010) both acknowledge the need for change in Nigeria 
when it comes to educational and governmental development, but are critical 
towards the identity crisis the historical events has positioned them in. 
According to them, the Western influence has entailed a loss of tradition and a 
lack of something uniquely Nigerian, which contribute to a divided Nigeria. 
Evbayrio and Okafor are therefore critical towards the contemporary Nigerian 
situation, the articles by New York Times and BBC Newsdisk both present a 
very stereotypical picture of Nigeria, as they are positioned from a Western 
discourse, and therefore see Nigeria through predominantly Western spectacles. 
 The Nigerian identity is therefore understood as one unity through the 
stereotyping by New York Times, whereas BBC presents an overall 
understanding of cultural conflicts within the country. Both Western 
perspectives present the Nigerians as one people of Nigeria, which the Nigerian 
perspectives supports by the use of we when referring to all Nigerians. From this 
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observation, one can, from both perspectives, see a common discourse of 
understanding the Nigerian borders as creating a community within them.  The 
different positions of the articles can be seen in the ways they deal with the 
intern conflicts in Nigeria. The Western articles relate to the conflicts by 
referring to the cultural and religious conflicts within the country, which 
presents the Nigerian identities as divided cultures. In contrast, the articles from 
Nigerian perspectives present Nigerian identities as divided as well, though 
explaining this division as a Western influenced development and a loss of the 
old Nigerian traditions. 
 
7. Discussion 
The focus on discourses is relevant in the discussion of colonial consequences in 
Nigeria, as different positions towards the situation may colour the 
understanding of it. Hereby, it also becomes relevant to discuss the article-
genres, as discourses are seen more clearly in some genres than others, and our 
positioned outcome will somehow be affected by this. Furthermore, we will 
present a discussion of the perceptions of national and cultural identity, as these 
terms can be understood differently. A discussion of this is interesting as Nigeria 
always has been divided in smaller groups, and a national identity might never 
have existed? In the end, we will reflect upon our theoretical framework and 
methods’ ability to answer our problem statement. 
 
7.1. Colonial Consequences In Nigeria 
After doing an analysis of the four articles, it is clear how the consequences of 
the colonial history are considered differently dependent on the perspective. 
Evbayiro sees an identity conflict inside Nigeria, which he explains by the 
postcolonial consequences of Western influence (Evbayrio, 2010). Okafor also 
expresses a Nigerian crisis, but instead of blaming the past, he is focusing on the 
present Nigeria and the lack of unity within it (Okafor, d.a. 2012). In contrast to 
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these understandings of the present Nigerian conflicts, The New York Times 
and BBC presents the conflicts from political and religious perspectives.  
This is an example of different discourses that create different understandings in 
the Western role in the present conflicts within Nigeria. Here, the question is 
whether the country’s colonial past causes this Nigerian crises or if it is just a 
national development through time, not affected by the West? An answer of the 
question will never be universal, according to the discourse theory, as we never 
will arrive at things’ actual essence; the answer will always be coloured or 
mediated (Hansen, 2004). 
From the articles, it shows that the Western medias understand the conflicts 
without presenting the postcolonial past. They have written an article in one way, 
and, by this, excluded all other ways of presenting it. The writer’s cognitive 
interests can explain the lack of postcolonial focus, as well as the Nigerian 
perspective can be explained from cognitive interest of hoping for change. 
Therefore, there is a constant conflict of understanding postcolonial 
consequences and dealing with them.  
If we try to combine the presented conflicts with the history of Nigeria, there has 
always been a lot of different states and ethnic groups within the country 
(Simpson, 2008). So, has there ever been a feeling of unity and national 
identity? The Nigerian writers, Evbayiro and Okafor, claim that the country has 
lost the Nigerian identity and traditions, but have this ever existed as an united 
agreement in Nigeria? The articles are critical towards the lack of it, but why do 
they want something uniquely Nigerian? Is this need created from the Nigerians 
themselves or obtained from Western values? If they understand themselves 
through the exclusion of others, and at the same time understand the Western 
knowledge as the authority, one can ask if the need of a national identity is a 
Western valued need?  Hereby, they are not asking to get back the old Nigeria, 
but instead creating a Nigerian from Western values without accepting the West 
as a part of it. On the other hand, historically, the colonisers has developed the 
 78"
country and created the present language and religion differences. The 
missionaries brought Christianity to the South (Simpson & Oyétádé 2008 in 
Simpson 2008), and as the religious differences between the South and the 
North has created conflicts, the postcolonial changes can be seen in the conflicts 
of today. But according to our history source, there have always been different 
traditions in the many ethnic groups of Nigeria (Simpson & Oyétádé 2008 in 
Simpson 2008), which can argue that conflicts concerning different values and 
understandings, as religious conflicts, have possibly always been present. 
Arguably, the West cannot be blamed for being the only source to internal 
conflicts in Nigeria, even though they have influenced the religious status of the 
country.  
The Nigerian writers’ critique of the English language use is also connected with 
the Western influence, as English as official language was decided by the 
colonisers. As Simpson discusses, there are cost and benefits from this, and a 
negative consequence of it is the humiliating reminder of a colonial past through 
language (Simpson, 2008). Furthermore, the new language can change 
discourses through new opportunities of expression (Hansen, 2004). Another 
critique is how the national language makes a division between people, as it is 
not everybody who has English language skills. Hereby, conflicts appears in the 
lack of communication (Simpson & Oyétádé, 2008), as not all Nigerians are able 
to communicate in the official language; at least not at ‘an academic level’, 
which the English skills has come to present through discourses. So, not only is 
the official language of English creating lack of communication, it is 
furthermore creating a hierarchy of intelligence and an exclusion process 
through this. Is the use of English hereby dividing Nigeria in the West and the 
Rest through the understanding of the West as the authority? Additionally, as 
everybody do not speak English (Simpson & Oyétádé 2008 in Simpson 2008), 
some Nigerians are excluded from the country’s politics, which can also be the 
reason that so many conflicts appear in the process of election in Nigeria. From 
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this, the integration of the English language can be understood as the colonial 
influence that causes new conflicts within the country. But again, it is important 
to be aware of the Nigerian history as there has never been agreed on one 
official language before English.  
 
Within the country, there are several hundreds languages (Simpson & Oyétádé 
2008 in Simpson 2008), which can implicate that intern communication always 
has been complicated. Here, Simpson again becomes relevant, as he argues that 
a positive consequence of the English language actually is the fact that the 
Nigerian people finally have an official language, which means that they all 
have a way of communication, which they did not before (Simpson & Oyétádé, 
2008). From this, it seems that Nigeria never has been more able to come to 
agreements through conversation, even though it includes conflicts.  
Furthermore, a common language is, according Hall, an important factor in the 
creation of a united identity (Hall et al., 1996). But do the Nigerians not relate to 
this positive side of the development? It seems that the Nigerian perspective 
understand their pre-colonial past as a dream scenario, and have a consequent 
critical view on the present Nigeria, which in created in the exclusion from the 
West.  
In contrast, the Western perspective do not at all consider their past colonial role 
in the question of the Nigerian conflicts. In order to understand the development 
Nigeria has been through from pre-colonial to postcolonial, the different 
discourses are significant, since different discourses represent different 
meanings (Hansen, 2004). Hence, no scientific answer is to be found when 
explaining the present conflicts in Nigeria. Which parts of these conflicts are 
caused by the Western influence from the colonial time? Which are caused by 
the present dependence on the West through the understanding of authoritarian 
Western knowledge? And which can be understood a natural Nigerian 
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development, just as all other countries have changed their traditions and values 
over time?  
 
7.2. Article-genres Influence On Our Position 
When writing the project and choosing articles for the analysis, we expected the 
choice of the articles to have an impact on the subjectivity of the project. We 
chose two articles from the two perspectives this project is concerned with, in 
order to compare the views and process the differences. We realised during the 
progressing of the project, that the possibility of choosing articles, which would 
not mirror the position toward postcolonial discourses, would not be possible. 
So instead we have tried to make an account for our position and keep a critical 
and self aware perspective on our writing. 
The two articles, which are to represent the Nigerian perspective, are both 
related to the genre of a feature, whereas the articles representing the West are 
more or less plain news articles from a Western source. Because the authors of 
the features have written with a more personal aim compared to the articles, the 
content of the features may have a bigger impact on the reader, us, and therefore 
twist the possibility of staying as objective as possible. The articles are written 
with a more professional aim, which may not have as big an effect on the reader 
as the features. Following the argument made in this project, we cannot 
conclude anything without arguing that we as authors of this project are affected 
by a Western discourse and hereby not anything near objective in relation to 
make conclusions on behalf of either what is the Western perspective or what is 
the Nigerian perspective on colonialism and postcolonialism. 
As accounted for earlier, a discourse can never be objective or universal, it is 
always with some level of influence from it’s creators. The Nigerian authors 
have both experienced colonialism on their own body and therefore they may 
have a different and stronger motivation for writing the way they do. This again 
needs to be taken into account when writing the analysis.  
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The articles are both written with the intention of being informative and 
objective through the media in which they are published. People generally look 
to newspapers for ‘the truth’, but the truth that is presented in the articles is 
created through a Western discourse and therefore not an objective truth. But 
writing and reading this project one knows that neither a universal truth, or 
being completely objective, is not possible. Being as objective as possible is not 
the aim for neither of the authors of the features who are closer to the opposite, 
namely being as subjective as possible. This creates a bias between the different 
authors who does not have the same intent, but are both doing their writing on 
the same basis. The bias consists in the level of subjectivity in which they 
present their writings, and are very different. The power relations between the 
two types of articles are very different. The newspaper articles are showing a 
high level of power because it is closer related to the Western world than the 
articles written by the Nigerian authors. This is, again, of cause judged on the 
basis of a western discourse and therefore not a universal right answer.  
 
7.3. Cultural Identity Versus National Identity 
To achieve an understanding of Nigeria’s identity, it has been significant 
throughout this project to pay attention to the difference between the terms 
national and cultural identity. The formation of identity for a group of people 
starts with a shared notion of common characteristics as Stuart Hall proposes:  
 
“In common sense language, identification is constructed on the back of 
a recognition of some common origin or shared characteristics with 
another person or group, or with an ideal, and with the natural closure 
of solidarity and allegiance established on this foundation.” (Hall & du 
Gay, 1996: 2). 
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Considering the original characteristics that contributes to identity, in this 
discussion we see that national identity is related to the existence of a nation-
state, created or established in laws, territorial or spatial limits, national symbols, 
and anthem, a right to defence those with military force if there is a threat or a 
common enemy. Demonstrations for what is national identity are easy to 
visualise in connection with large sports events where the symbols of a country 
are exhibited in public. In the formation of national identity, culture also plays a 
role but still it can be considered separately. 
The characteristics that define cultural identity can be found in language, artistic 
expressions music-dance-other arts, literature. All of these elements evolve and 
may change on their own over time but can be also influence by the same forces 
that affect national identity like force of nations subdivided or colonised and 
subjected to strong pressure. These can be seen particularly in Nigeria with its 
history of divisions of the country North-South in 1914, and later the division of 
three large regions after Nigeria’s independence in 1960. 
The two, national and cultural identity, reinforce each other.  One aspect that 
postcolonial perspectives help understand is how neither national nor cultural 
identity can easily be changed and how powerful is the Western and non-
Western type of stereotype of culture and identity as a force of postcolonisation. 
“The repetition of the stereotype betrays the absence of proof and the real 
precariousness of that fixed image.” (Hiddleston, 2009: 117). Here we consider 
useful Bhabha’s explanation and focus on postcolonialism as ethical political 
enterprise (Ibid). He argues that the notion of ethical proximity helps unsettling 
the notions of territoriality and national belonging. It is possible to imagine 
therefore that people of the pre-colonial time in Nigeria had a sense of identity 
that was stronger, and unified. Today Nigeria is a well-defined nation that has a 
common colonial historical background and a history with the imprint of 
postcolonial western cultural supremacy on it. The ethical imprint of this legacy 
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is one of exclusion and the influence this has on cultural and national identity 
elements are very strong.  
In the Nigerian based articles discussed in the analysis, both writers expressed a 
desire to shake out that legacy of exclusion by reinforcing the elements that 
maintain Nigeria’s cultural and national identity. By reinforcing the element of 
cultural identity they propose Nigerians can become a stronger nation. Said 
argues, that the human creates its own history, and what the human can know is 
created by man. If we take this idea, one could ask if the Nigerian writers can 
indeed create some movement in the direction of strengthening Nigerians in 
their very own roots, preserving and reinforcing their culture.  In a way making 
a stand in what is truly national and culturally Nigerian and asserting it with 
pride instead of accepting being the other that Edward Said defines with 
Orientalism. For the Nigerian writers, accepting this otherness side in the 
Western-non-Western dichotomy should not be an option any longer. This 
otherness cast a backward light on what are cultural traditions of Nigeria 
because it opposes them to the construction of history created by man (the West) 
that has become mainstream and therefore the good or better way of thinking 
and being.  However, the question is: can Nigerians really find their way back in 
a formulation of their identity that is free of orientalism? 
To understand the nation building process of Nigeria, it has been helpful for us 
to included different approaches by postcolonial theorist to help interpret the 
opinions from Nigerian writers and Western writers, whom all discuss Nigeria’s 
identity, helping to question it and even re-constructing it. Having in mind that 
our understanding would be formed from reviewing a limited set of discourses 
(the articles), and acknowledging that our perception of Nigeria's cultural and 
national identity is constructed through our cognitive interest, which forms 
discourses and creates our perception of the problem field. We started with the 
idea of answering the question of what are the distinctions that can be found in 
their Nigerian’s article writing about how national or cultural identity are 
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affected? We learned that the two are different, that national identity can be 
maybe strengthened if one emphasises the symbols that represent it e.g. in the 
Olympic games; and cultural identity can also be placed in focus with events 
and more of it. However, neither cultural nor national identity can be taken away 
from the place where the postcolonialism and orientalism for example have 
identified them as occupying in history, the place of otherness, the non-Western 
the backward identity.  This is an imprint on the identity of Nigerians that is 
more difficult to shake out than what the writers in the articles suggest. But if 
Edward Said is right and “(…) what human can know is created by man (…)” 
(Said, 2002) then the last page of evolution of Nigerian identity is still to be 
written.  
 
7.4. Reflections On Theoretical Framework And Methods 
Working on a project gives way for various thoughts during the process of 
writing, reflections are constructed during the process of writing, analysing, etc. 
We therefore find it necessary to discuss our methods in this chapter, as the 
methodological chapter only present our process, not a thorough discussion.  
The cognitive interest in our project is constantly being displayed, because it is 
the focus point in trying to understand discourses created in the Western world. 
This of course excludes other aspects of the problem field and is not a direct 
solution to the conflicts described revolving postcolonialism. In trying to 
analyse a non-Western identity, more precise a Nigerian identity, constantly we 
have to be aware of the consequences in the mediate epistemological production 
of knowledge. Because it does not address the different cultures within the 
nation and the need for functioning as one nation. But one have to ask if the 
different tribes within Nigeria would have been in a better state if not having 
been colonised, considering the changes in the modern world which is 
constantly expanding and requires nations to either be independent or capable to 
cooperate. 
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Fanon argues that a black man becomes whitened when building a colonised 
identity that is coherent with what is understood as a national identity, by doing 
this it leads to a divorce from the native identity. Fanon also blames the process 
of using colonised language for internalising the natives as being partly created 
by colonisers and argues that this leads to separation instead of integration 
(Fanon, 1967), but there are over five-hundred languages in Nigeria and 
choosing a internal language, thereby a major tribe’s language, would perhaps 
lead to larger separation compared to the separation Fanon describes in the use 
of English language. Our approach to the project can also be questioned when 
looking at the use of English language, as language is connected to a Western 
discourse. 
Though, overall we find our methodological choice and perspective very useful 
in our assignment, as the articles present some different discourses on Nigerian 
identities and the theories helps us gain a postcolonial perspective towards these. 
Furthermore, the discourse theory makes us able to be critical towards our 
knowledge and be aware of different discourses towards the same. The 
following conclusion will present our new knowledge on of the project, which 
we have gained through our theoretical framework and methods. 
 
8. Conclusion 
Throughout this project, we have used discourse theory in order to approach our 
problem field critically. This has created an awareness of our own position in 
relation to a discursive world view, which has influenced our choices and 
understandings within our empirical research. Additionally, discourse theory has 
enabled us to understand the knowledge that our theoretical framework produce, 
which has resulted in a further qualification of acknowledging their positions. 
Through this process, we have not aimed to create universal knowledge, but 
strived to understand the knowledge that the project produces. 
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Our theoretical framework has enabled a postcolonial perspective towards 
different discourses of the Nigerian identities. Furthermore, the theoretical 
framework presents a discourse of binaries, where the world is divided into the 
West and the Rest. Our empirical research is reflected in these binaries, because 
we, from our cognitive interest, have chosen articles that ‘represents’ positions 
within this division, namely a Nigerian- and Western perspective. Hereby not 
implicating that we gain a general understanding of two positions, but instead an 
understanding of different discourses. Furthermore, the analysis is divided in 
different categories, which is done through a comparison of the theories. These 
categories consists of culture, stereotyping, language and identity. Last 
mentioned must not be confused with the overall concept of Nigerian identities 
that we refer to in our problem definition, and which involves all the mentioned 
categories. We understand the different articles as discourses of Nigerian 
identities, in which we are aware of the different cognitive interests of the 
articles. These express two different positions of the identity conflicts, as two of 
them are personal statements towards the subject (the Nigerian perspectives), 
and the other two are from newspapers and which is a genre that is supposed to 
be less positioned (the Western perspectives). We are aware that this might have 
an influence on how the discourses are expressed within the article. The articles 
from the newspaper are a journalistic news genre which strived to appear 
objective, where the other articles represent a more positioned genre. In this 
context the Western voice can be seen as trying to be more powerful than the 
Nigerian, which continuously represent the world in a discourse of binaries.  
From our analysis, we have come to an understanding of different discourses 
concerning Nigerian identities which seems to depend on the postcolonial 
positions. The articles from a Nigerian perspective express an identity crisis 
caused by the colonialism, as the West has influenced Nigerian traditions, values, 
and language (Evbayiro, 2010. Okafor, d.a. 2012). Hereby, these discourses 
understand the Nigerian development as Western influenced, and a lack of a 
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unified Nigerian identity through this. The two articles have each a different 
ways of presenting this, as one encourage the Nigerian people to rebel against 
the imported Western values, while the other encourage to gather around 
something uniquely Nigerian in order to obtain an feeling of being one people/a 
creation of the ’Us’. Fanon explains this critical position as a postcolonial 
consequence, as people go through different phases caused by colonialism 
(Hiddleston, 2009). From this, the article by Evbayiro can be understood in a 
phase where one creates a critical approach towards the postcolonial conditions 
through a combination of postcolonial experiences and Western education. The 
Western articles do not relate to the conflicts  in a historical perspective of 
colonialism, but indirectly presents the identities within Nigeria as a result of 
cultural and religious differences. The Nigerian people is presented as missing 
communication and unity, which correspond with the Nigerian perspectives.  
According to our analysis, all articles agree on a lack of united identity within 
Nigeria. As our focus of the project is the different discourses of Nigerian 
identities, our theoretical framework has helped us come to an understanding of 
these. According to Fanon, the Western influence in the postcolonial countries 
makes the natives obtain a Western understanding of themselves, and Hall 
argues that identity is created through exclusion. Hereby, the missing unification 
of identity in Nigeria can be understood as a comparing factor to the West, 
where Hall argues that the West becomes the ultimate society that other societies 
can compare themselves to in order to measure their success (Hall, 2006). As the 
Nigerians compare with these values, as it is seen in the Nigerian articles, they 
recognise an exclusion from the West. Furthermore, the way they are described 
in the Western articles creates a picture of a non-functional Nigeria. As the 
Western knowledge is seen as the authority (Altbach, 1978), the Nigerians 
seems to see themselves through Western values and believe in the stereotyping 
created by the West (Hiddleston, 2009. Okafor, d.a. 2012).  
 88"
Throughout this project, we have discovered several different discourses 
concerning the identity of Nigeria. They represent Nigeria from different 
perspectives, and in order to understand them, it is essential to understand how 
the discourses represent identities. Thus, we have through discourse theory 
understood all knowledge is mediated, and therefore there do not exist any pure 
truth. The Western representation of the Orient throughout history has had a 
great impact on the way the Orient see themselves, and it can be discussed 
whether it is first in the postcolonial period that it has become an issue, since the 
colonised people after independence now have a different idea of western 
discourses. Discourses sees the world through the eyes of the human, which is 
why peoples’ understanding creates the world. This is also important to reflect 
upon in order to be critical towards our own position in the project. The fact that 
one of our discursive approaches implicates a world of binaries, it excludes 
other perception of understanding foreign discourses. If we did not have a 
dichimonical world view, we could have a whole other perspective of identities, 
which we never will arrive at with this discourse. 
The discussion of discourses combined with the postcolonial perspective opens 
up for other discussions such as the discourses of democracy, which our 
following perspectives aims to elaborate.   
 
9. Perspectives 
9.1. The Democratic Discourse 
In our project, we discuss and research the colonial effects, and the discourse of 
the West and the rest. Colonial powers original thought of their values and 
traditions, to be the only right way of doing things, and to force the colonised to 
apply to Western norms, was the 'white man's burden'. Nowadays the West 
sends peace corps and soldiers to Afghanistan and Iraq to help them build a 
democratic nation, since democracy, in the eye of the West, is the right way to 
govern a nation. Every other nation structure, like monarchy or dictatorship, is 
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either demeaning, unfair, medieval, and indeed not modern. This understanding 
of democratic discourse, tends to leave out any form of cultural diversity. 
The discourse of democracy has through history grown to a dominating 
discourse, in the West, and have almost received as status common sense or 
universal law. The West seem to value the democracy to a level where it has 
become unquestionable. It can be seen as good will, and not as an enforcement, 
when trying to imply democracy to other parts of the world because, it to the 
Western perception, has become the ultimate right way of living, thinking and 
organising societies. Here, one could reflect this notion in a historical 
perspective back to the colonisation of the world, where the Europeans was 
convinced that Christianity was the right way and the only way be a noble 
human. They therefore saw it as their duty to Christianise native people and 
make them true men of God, and this good will also made up for the fact of what 
they took from the native countries like gold and other raw materials. Can there 
be seen traces to the democracy agenda today? Has democracy become on the 
same level to the West, as Christianity was the Europeans 600 years ago? By 
implying democracy to other countries, and so to say save them, does that make 
up for using their sources like cheap labour and oil?  
The Western discourse positions itself as being the highest status, and all other 
norms and traditions will not achieve equal status. Furthermore the Western 
democratic discourse excludes other discourses. National structures and 
discourses are developed and maintained in relation to the cultural identity and 
national norms in the country. If the country is 'Orient', it will be perceived as 
being a subordinate and medieval cultural norm, in relation to the Western 
culture. So in the Western discourse, by forcing democracy on nations with a 
distinctly different culture than the Western, the West does the country a favour, 
and helps the nation to become modern. One thing this discourse excludes, is 
alternative ways than the Western way, and other ways than the democratic way. 
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For example, a Western person could argue, that Afghanistan is in developing 
phase, and the country needs to develop further before realising that democracy 
is the right nation structure. And this realisation is needed to be discovered 
independently, without the intruding of the West. While other may argue, that 
the Afghan culture is so diverse from the Western, that the West's norms and 
traditions, like democracy, might not be applicable in Afghanistan, and therefore 
they need to develop their 'own way' of structuring a nation. The 'white man's 
burden', represents a discourse that argues against this, since the West, not only 
need to intrude, but also has responsibility to intrude, since the West is highest 
developed, and needs to share and pass the experiences and knowledge of nation 
structures. 
Discourses does not only create conflict, but also common grounds. A discourse 
enables societies to function, because if no common denominator existed, the 
society might be dysfunctional and chaotic. For example the Arab Spring, 
showed that the Arab world was split into different segments of discourses; 
some that shared the Western democratic discourse, and believed it was time for 
change, and others that supported the power of religious leaders, who followed a 
Muslim discourse. This diversity in discourse creates clashes. 
The discussion of how the democratic discourse affect the countries in target, 
and their national and cultural identity, is a very interesting discussion. Which 
could be interesting to either incorporate in the postcolonial perspective, but is 
also able to become a project in itself. 
 
9.2. Alternative Perspectives 
Another discussion that could be relevant for the perspectives is the discussion 
of other discourses intruding on another nation, like for example communist 
China, and their political power over Tibet. Here, the focus would not be with a 
Western discourse in centre, but something completely different: a political 
ideological discourse like communism. Also a discussion of the discourses of 
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the Arab Spring, like mentioned above, could be interesting, because it among 
others, revolves around a religious discourse.  
Other perspectives, could easily be made to other countries with equally national 
and cultural identity crisis. Which would be concerning equal focus, but another 
focus group. In this project we have chosen to use discourse as our focus for 
theory of science, but other focuses is applicable on these kind of projects. Other 
focuses would be equally interesting and relevant for the problem formulation.  
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11. Attachments  
11.1. Hillary Clinton Blames Nigeria Leaders For Extremenism 
US Secretary of State Hillary Clinton has blamed failings by Nigerian 
leaders for increasing "radical- isation" among young Nigerians. 
She pointed to poor living standards and "unbeliev- able" corruption. 
Mrs Clinton was speaking after a young Nigerian man from a wealthy family 
was accused of trying to blow up a plane over the US on Christmas Day. 
Security has been tightened at Nigerian airports 
 
She said she believed that bombing suspect Umar Farouk Abdulmutallab was 
"dis- turbed by his father's wealth". 
The Nigerian government has not responded to Mrs Clinton's criticism. 
Anti-state uprisings 
Nigeria is one of the world's biggest oil exporters but most of its people live in 
pover- ty. 
With its large impoverished Muslim population and oil industry, Western 
diplomats have long feared that Nigeria could be a prime target for al-Qaeda. 
But there have been no known al-Qaeda attacks in the country. 
However, there have been several violent uprisings against the state by local 
radical Muslim sects. 
Mrs Clinton was speaking at a "town hall" meeting with state department 
officials. 
"I do think that Nigeria faces a threat from increasing radicalisation that needs to 
be addressed, and not just by military means," she said. 
"There has to be a recognition that, in the last 10 years, a lot of the indicators 
about quality of life in Nigeria have gone the wrong direction. 
"The information we have on the Christmas Day bomber so far seems to suggest 
that he was disturbed by his father's wealth and the kind of living conditions that 
he viewed as being not Islamic enough." 
Following the alleged plot, security screening for Nigerians travelling to the US 
has been tightened. 
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Nigeria's government has condemned the measures, saying 150 million 
Nigerians should not be blamed for the actions of one man. 
Nigerian officials have also sought to distance their country from the alleged 
bomber - stressing that he left the country 10 years ago. 
Mr Abdulmutallab has reportedly admitted undergoing military training with al- 
Qaeda operatives in Yemen. 
 
11.2. Election Fuels Deadly Clashes In Nigeria 
The death toll and destruction from a wave of election-related violence in 
Nigeria last week may exceed similar outbursts of the past, though the 
underlying causes remain the same, experts said. 
Ethnic and religious tensions between Muslims in the north and Christians in the 
south, discrimination by southerners against immigrants from the north, and 
frustra- tion over corruption in a country where most subsist on less than $2 a 
day while top officials have access to billions in oil revenues have set off the 
latest round of clashes, much as they have in the past. 
While more than 300 were killed in Nigeria’s presidential election four years 
ago, the death toll appeared to be higher this year, as the violence that flared in 
the wake of the election of Nigeria’s president, Goodluck Jonathan, a Christian 
from the south, in- stigated a cycle of action and reaction. 
Mobs of Muslim youths in the north began rioting after the defeated opposition 
can- didate, Muhammadu Buhari, a Muslim from the north, failed to rein in his 
support- ers. That set off a wave of retaliation against Muslims in Kaduna State 
in the north, according to Shehu Sani, the head of a leading Nigerian civil rights 
group. 
Mr. Sani, who lives in Kaduna, said Sunday that more than 500 people, mostly 
Mus- lims, had been killed in three villages in Kaduna alone since the April 16 
presidential election. There was no independent verification of the figure; the 
authorities have been chary of releasing death tolls for fear of inflaming further 
violence. 
Human Rights Watch said that about 140 were killed in political violence 
between November and April 17, the day after the election, while 
acknowledging that many more had died since. Mr. Sani said the total number of 
victims in the recent violence could top 1,000. 
“For presidential elections, on this scale, it’s new,” said Chidi Odinkalu of the 
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Open Society Justice Initiative, adding that the only comparable episodes of 
violence oc- curred in the mid-1960s and early 1980s, both times leading to the 
overthrow of in- cumbent governments. 
A researcher for Human Rights Watch said Sunday that one village in Kaduna 
“looks 
like a war zone,” with “not one building standing” and a mosque that had been 
“gut- ted.” The researcher, Eric Guttschuss, said he had seen a mosque in 
another village, Maraba Rido, that had been burned down, with anti-Islam 
graffiti scratched into the ruins, next to inscription reading, “Jesus is Lord.” In 
other villages, entire streets had been burned down, Mr. Guttschuss said. 
Sunday was a day of relative calm in the worst-hit areas like Kaduna, as 
residents ob- served a curfew, cleared debris, buried their dead and attended 
Easter services amid a heavy military and police presence. But there were fears 
that next week’s elections for governors might bring a renewal of the mayhem. 
Mr. Odinkalu said that it was “difficult to come up with a single organizing 
theory” for the violence. But the persistent cleavage between the country’s 
relatively wealthi- er, oil-producing south and its impoverished north, fueled by 
the intermingling of populations and religions, appeared to lie at the base of this 
episode, as in previous ones. 
Riots in the Muslim north followed Mr. Jonathan’s decisive defeat last week of 
Mr. Buhari, 57 to 31 percent, in a vote that foreign-observer groups said was 
perhaps Nigeria’s fairest ever. Mr. Buhari, a former military dictator, swept the 
north, and af- ter his defeat knife- and machete-wielding youths in northern 
towns like Kano ram- paged through the streets, chanting the general’s name 
and attacking supporters of Mr. Jonathan’s majority party. 
Unlike Mr. Jonathan, Mr. Buhari had refused to condemn, in advance, a possible 
vio- lent reaction to the election result — a silence analysts said nearly 
amounted to an in- vitation to his supporters to take to the streets. 
Analysts said the rioting reflected, in part, northern frustration that the dominant 
party did not allocate its slot on the presidential ballot to a northerner, as would 
have been expected under an unwritten practice of alternating northern and 
southern rule of the country. 
This article has been revised to reflect the following correction: 
Correction: April 26, 2011 
Because of an editing error, an article on Monday about election-related 
violence in 
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Nigeria characterized incorrectly the victory of the incumbent, Goodluck 
Jonathan. He was elected, not re-elected. (He became president in 2010 after 
President Umaru Yar’Adua died, and Mr. Jonathan, who was vice president, 
succeeded him.) The arti- cle also misstated the name of a village where a 
human rights researcher said he saw a mosque that had been burned down. It is 
Maraba Rido, not Maraba Rio. 
 
11.3. Colonial Mentality 
By Hilary Odion Evbayiro 
Thursday, March 4, 2010. 
people have always referred to Africa as the “dark” continent. Whatever that 
means, it is true that Africans, especially our leaders and some of the educated 
ones, are every bit culpable for the mindless denigration and put down of our 
culture. From slavery, man’s unparalleled evil against man, to the ineffable 
denunciation of the African culture today, it is evident that we are responsible, 
in no small measure, for the persecution of Africa and our culture. As 
unthinkable as it sounds, it is quite palpable, and tragically so, that some of us 
are inured by our western education to view our customs and traditions as 
barbaric. 
Without any doubt, the western education has influenced and programmed us 
into embracing the cultural elements, whether good or bad, of the west that we 
have imbibed through the indoctrinating study of the western civilization, 
history, astronomy, anthropology, philosophy, medicine, etc. 
Considering the overwhelming frenzy with which we seek the western ways of 
life while jettisoning our own, one wonders whether the white people’s ability to 
prevail over us when they first entered Africa was the result of their ingenuity or 
our congenital naiveté and unwholesome appetence for exotic things. Right from 
the unwelcome advent of the white people into Africa , we have been victims of 
the west’s conspiracy and brainwashing. We were taught and bamboozled into 
thinking of everything indigenous to us as inferior and to admire those things 
that come from the white people. 
Sadly enough, we still do this by our actions and deeds till this very day. As 
disheartening as it is, it is unbearably devastating to even think that we like to 
deprecate and spurn some of our highly cherished customs and traditions in the 
name of civilization, which some of our supposedly educated people have 
pitifully equated to technological advancement. 
 99"
It is incontrovertible that our culture has been on the receiving end of contempt 
and irreverence of the world. For many years, we have absorbed the tormenting 
humiliations in the hands of the west with uncomforting stoicism. How long are 
we going to endure, remain mute, and accept whatever they throw at us? How 
long are we going to remain placid and taciturn in the wake and face of these 
riotous provocations? Is it not time we open our eyes and put a halt to the west’s 
inordinate claim to intellectual and cultural supremacy? Is it not time we start 
prodding every right-thinking and conscientious African into thinking and 
fashioning ways to liberate our people from cultural captivity in the hands of the 
west? 
While the objective here is not to provide an exhaustive account on any 
particular aspect of our culture that has been beleaguered and decried by the 
overly prejudiced west, it is however to sound a wakening gong, with the hope 
of reverberating what is already known to most people, anent the west’s 
influence in the pernicious degradation of Africa and our culture. 
We cannot detach ourselves from our root just to be considered educated or 
civilized. Our culture is not inferior, and our customs and traditions are not 
about evil or cruelty. They are not about “voodoo” or whatever the west thinks 
of “black magic.” They are about mankind and the natural order of things. The 
only reason we think our culture is backward is because we have been duped 
into believing that they are primitive. Our major handicap is that we think we 
have all the answers primitive. Our major handicap is that we think we have all 
the answers to our difficulties with our western education and technology, rather 
than finding indigenous solutions to the many problems besetting us. 
Most of us cannot accept the bitter truth that we lack the cultured understanding of 
what we are as a people, yet we always want to decry the culture that we know little 
or nothing about. Many of us command advanced knowledge of the other people in 
the world, their history, and culture but do not know anything about our indigenous 
ways of life. How can we continue to downgrade our own culture when we do not 
know anything about it in the first place? 
In view of our wonted proclivity to scorn our culture after acquiring the western 
education, it will not be a discourtesy toward any educated African to query whether 
the education we acquired is to enrich our thinking or to make us think that we are 
nigher to being western. In fact, most of us have forgotten who we are because we 
are lost in the pages of textbooks and confused by the various teachings and 
knowledge of the foreign culture that we have imbibed through the mindless 
indoctrination of the western education. It is no surprise that some of our educated 
lots see themselves as being closer to the whites in the dubious hierarchy of human 
and intellectual superiority. 
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Truly, to be educated in the western way is good. The science, medicine, technology, 
and the rest are astounding. It is one thing to be educated in the western way and still 
know what one is and where one is from, but it is another to acquire the western 
education and completely forget about the essence and totality of the behavior 
patterns and belief systems of our forefathers. The later, sans any doubt, is a deceitful 
kind of education. It is a shame, and will continue to be so for many years, that we 
have not been able to put our much-professed and celebrated western education into 
practical use for the benefit of our people. All we know how to do is to partake in the 
sadistic revelry and senseless assault on our very own culture and ways of life. 
There is nothing wrong about knowing and appreciating how we do things 
indigenously, rather than committing our culture to the abyss of wretched obsoletism. 
I agonized for days and, as a matter of fact, am still agonizing in a sense, after 
reading Nigerian Tony Momoh’s scintillating piece, “21st century Africa,” in which 
he wrote that “we have been told about our inferiority, about God's order that we 
should fetch water and hew wood for mankind.” The western education has all along 
been anti- African culture. The education we acquired imbued in us the intractable 
penchant to venerate those things that are western, while causing us to detest the 
ways of life of our forefathers. This is exactly what our western education has done 
to us. In short, our western education is so tendentious that it makes us to regard our 
culture with condescending attitude. 
How valuable is our western education in terms of maintaining our cultural balance 
and harmony with our past? Of what worth is the education that does not tell us 
anything about who we are? Of what value is the education that tries to transform us 
into what we are not and can never become? Of what value is the education that 
distorts our past and tends to truncate our future? Of what value is the education that 
forbids us from knowing how to do things the way our fathers did? Of what value is 
the education that condemns us to the meanest rung in the dubious hierarchy of 
human and intellectual superiority? 
Our education and sojourning in the west are only good and meaningful as long as 
they do not cause us to forget and abandon our ways of life. Our education and 
sojourning in the west are only good as long as they do not make us to commit our 
culture and traditions into abject irrelevance. Our education and sojourning in the 
west are only good as long as they do not make us to start legislating against certain 
parts or elements of our heritage. Our education and sojourning in the west are only 
good as long as they make us to cherish our customs and traditions. Our education 
and sojourning in the west are only good as long as they make us to respect and 
appreciate our own culture. 
As Potter Ajayi rightly put it in his essay, “Reflection of a people,” 
(NigerianGuardian, August 20 or 21, 2001), “we have a very rich and vibrant culture, 
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and our forefathers attached great importance to our culture for us to see them 
degenerate to nothing now.” There is no refuting the fact that we are a generation of 
people who have been indoctrinated against the cultural values of our forefathers. We 
have completely giving up our cultural life style, which reflects the true ideas and 
philosophy of the African life. 
Today, we want to live the life and world of other people, abandoning the overall 
essence of what our concept of life and living are and what they are supposed to be. 
We now want to see ourselves in likeness of aliens who do not value us more than 
they value the laboratory monkeys and the other intelligent apes. 
We must not divorce ourselves from our culture and ways of life just because we are 
enchanted by the western democracy, which is not exactly democratic by every 
measure of it. While we can enrich our culture and society with those elements of the 
western culture that are not anti-Africa, we must not allow our over distended 
fascination with the western life style to continue to enslave us. We need to be the 
true Africans that we are. We must free ourselves from the detestable cultural 
domination and subjugation of the west. We must not only be free physically, but 
also mentally and culturally. 
 
 
To be free, we must first of all untangle ourselves from all forms of cultural fetters 
inhibiting us. It is then, and then only, can we totally begin to think of ways to 
liberate ourselves from the subtle cultural imperialism. If we know what we are and 
believe in what we are, maybe, we will better able to solve our problems. We must 
eschew feigning to be what we are not and can never become. We cannot and will 
never be westerners. To think or believe otherwise is to engage in nurturing self- 
delusion of a moronic grandeur. 
We cannot continue to copy and transplant the western culture into our system, 
thereby neglecting our own culture. We need something indigenous. Those who 
make our laws and formulate our economic and education policies ought to know 
that they have to be tailored to our indigenous needs. We want economic and 
education strategies and policies that can help transform our society and culture for 
effective growth and development, and not the ones that will make us more 
subservient and powerless. We want economic and education strategies and policies 
that will propel our overall development and social well- being, and not the ones that 
will continue to commit our customs and traditions into utter neglect and desuetude. 
It is very sad, and detrimentally so, that we have continued to run from what we are. 
How far are we going to run? When are we going to become the white that we 
desperately want to become? Let’s put it plain and simple – we can neither become 
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Europeans nor Americans, no matter how hard we may try. We are Africans and 
should strive to remain what we are. That is the bottom line. With globalization 
advancingly consuming the world, Africa and its people might lose out in the global 
scheme of things if we do not, as a matter of profound exigency, start to embrace our 
culture and use to our advantage in the global market. It is irrefutably true that we are 
endowed with vast richness and heterogeneity in our cultural make-up, but how can 
we cash in on it and use it to our advantage if we continue to long for the 
boisterously lousy life style of the west? 
Our culture is the product of our human creativity, imaginative contrivance, and 
overall concept of life and the living God. It is uniquely and endemically ours and 
should be our enthrallment. We cannot engage in acts that denigrate our ways of life 
and expect other people to treat us with respect. Our crippling lack of understanding 
of who we are, our culture, and history is indisputably responsible for the turmoil and 
social quandary besetting us in Nigeria and in most of the other African countries 
today. To boot, it is the same reason our various ethnic groups have not been able to 
live together in peace and harmony. 
While it is necessary to sue for peace and accept people of different cultures, it is 
necessary to realize that the time has come for us to go back to our root. We must not 
continue to see ourselves in the image and shadows of Americans and Europeans. 
Our focus and concern should be how we can liberate our minds from the manacles 
of cultural captivity and mental slavery, which have become the west’s new puissant 
weapons of control and colonialism against the African people. 
It is wrong, and perhaps treacherously so, for anyone to attempt to judge our culture 
by the western standards. We stand to gain to know more about the ways and life of 
our forefathers. We stand to gain to understand, protect, and preserve our culture. 
Considering what is happening to us, which is further aggravated by our demented 
yen for the western materials, it will be quite apodictic to assert that African culture, 
if serious care is not taken, is faced with an impending future disaster, the 
consequence of which will be very bad for us and our posterity. Impending 
In peroration, we, African people, need to understand that our culture is not inferior. 
As we have come to realize, there are certain parts of our culture and practices that 
we must re-evaluate and consequently modify. However, such cultural re-evaluation 
and ultimate modification, if at all necessary, should not imbue in us any unrestrained 
impudence to always condemn what is inherently ours, while unblushingly accepting 
every known aspect of the undisciplined western culture. 
There are many ways our system and society can be made better by upgrading 
our cultural heritage, but prescribing a change by engaging in cultural 
transplantation, which is distantly at variance with the cultural designs of our 
forefathers, is certainly not the right way to go. We cannot sheepishly follow 
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and adhere to a one-sided way of thinking that was carefully crafted to subjugate 
us. 
For more than forty years since we attain independence in Nigeria, we still buy 
into and relish delight in the cultural imperialism against which we must 
prosecute our complete freedom. We cannot afford further loss of our identities. 
We must protect and preserve our culture. Otherwise, our ways of life and the 
overall essence of what makes us inherently unique are at the brink of 
permanent obliteration. 
Hilary Odion Evbayiro is a Nigerian writer and commentator based in the 
United States. 
 
11.4. Nigerian Identity Crisis by Chike Okafor 
For years, I have been hopelessly nursing a nagging problem whose solution 
seems benign. This problem is so acute that the remedy seems far-fetched. I 
have sought so- lutions from Nigerians without success. I even went to the 
extreme of dialing Psychic 900. Again, I came out empty handed. My nagging 
problem is that I am unable to un- equivocally and without thinking, identify any 
particular ceremony or event celebrat- ed by Nigerians that is uniquely Nigerian. 
Yes, you heard me – Nigerian. This lack of national identity forms part of the 
nucleus of today’s paralysis that has kept the coun- try apart. This problem is 
peculiar to most developing nations, or what I will call na- tion states. Since I 
am more familiar with Nigeria, this piece will focus on Nigeria, al- though its 
solution can be applied to other nations with similar background. 
In developing my thesis, I conducted an unscientific study in which I attempted 
to discover how Nigerians would respond when asked to identify their 
nationality. The outcome was amazing and it collated with my already held 
perception: Nigerians tend to identify first with their ethnic affinity and then 
with Nigeria. When a similar question was posed to non-Nigerians on how they 
perceived Nigerians, the outcome was similar to the response given by Nigerians. 
This shows without second-guessing that Nigeria is in a terrible ethnic mess, but 
how deeply entrenched is subject to de- bate. 
In 1996, I had an argument with a Political Science Professor at Howard 
University in Washington DC regarding an article which I published in 1995 
about this very issue. The Professor wanted to know why I did not count the 
Nigerian Independence as an event uniquely Nigerian. My answer was succinct 
as I argued that the colonial masters as a day that was convenient for them after 
checking the calendar invented the idea of October 1, 1960. It was dictated to 
the Nigerian nationalist like the rest of the events that the country celebrates 
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today. 
Lets start with the name "Nigeria." It was a name given to the new nation 
formed by the amalgamation of diverse ethnic groups with no cultural, social, or 
linguistic affin- ity, by the girlfriend of lord Lugard, the first Nigerian 
imperialist administrator. This forced marriage of convenience to the British 
colonialist has become the paralysis which modern-day Nigeria cannot divorce 
itself from. Unfortunately, Nigeria unlike normal African name that reflects the 
sentiment of its origin, or those who witnessed its origination, does not have 
meaning. This article is not suggesting in any form that Nigeria as a name be 
obliterated from the face of the earth, although once in the na- tion’s short 
history, a debate raged on the subject which saturated both the Nigerian press 
and the defunct Nigerian national assembly of the late 1970s and early 1980s. 
I can vividly recall two leading proposals, one by a Nigerian lawmaker and the 
other by the press. The former proposed that Nigeria be changed to "the United 
States of Nigeria," modeled after the United State of America. However cynical 
and laughable this idea might be, the rational behind the proposal was that 
Nigeria is the giant of Africa, just as the United States of America is the giant of 
North America (and the world at large). This cynical argument was based on the 
assumption that bigness, al- though justifiable to the USA position, should 
translate to Nigeria. Nigeria is an oil producing country that welded enormous 
political power in African and interna- tional affairs in the late 1970s and 1980s. 
The assumption believes that the Nigerian position should automatically 
translate to super-stardom. A pipe dream by some scholars in the early 1980s 
such as Professor Ali Mazuri, the author of the book "The African Condition" 
and narrator of a Public Television series on Africa called the "Africans", 
envisioned Nigeria turning her enormous oil wealth and vast population into a 
balancing powerhouse between the East and the West. 
So far, Nigeria has not been able to use this power justifiably in order to claim 
that mantle of fame. Instead, the world has witnessed the downward descent of 
the na- tion from super stardom to a nation whose GNP almost equals that of 
fourth world nations such as Tanzania and Haiti. Those who once saw and 
dreamt of a big picture of Nigeria has recoiled their pseudopodia and are now 
looking towards South Africa to provide the leadership which Nigeria could 
failed to do. 
The other monstrous idea proposed by a member of the Nigerian news media, 
was that Nigerian name be changed to "Rushia." The idea behind this orientation 
was that Nigerians are always in a rush to do everything. That’s a plausible 
argument given that this is the major sticking issue of both past and present day 
Nigeria. For exam- ple, the champions of the new federal capital of Nigeria 
conspired and spent billions of naira in the development and construction of the 
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city. To this day, the real cost of developing Abuja has not been rendered to the 
Nigerian people. 
Furthermore, another element of rushing occurred as soon as the last Nigerian 
mili- tary dictatorship relinquished governmental control to an elected civilian 
govern- ment. Once again, Nigerians could not contain themselves and dashed 
into a mad rush to secure the dividends of democracy despite the shortness of 
the new civilian government coronation. They are in a rush to have the economy 
transformed overnight from dormancy to buoyancy. The leader of the Nigerian 
Labor Union was in a rush to see the new civilian government increase the 
minimum wages prior to stabilizing, modernizing and increasing the private 
economic base. The new elected politicians were in a rush to resume their old 
habit of robbing the country blind and that could be seen from the mountain of 
financial scandals that rocked the current civilian government that assumed 
office on October 29, 1999. The ethnicists could not wait to resume their old 
habit of divide and conquer in which one group is played against the other for 
selfish political gains. The religious bigots like the Governor of Zamfara State 
could not wait to stair up religious divide knowing wholly that reli- gious flare-
ups would Lebanonize Nigeria, thus, granting him chiefdom where he would be 
the undisputed king of the Zamfara Fulani clan. 
The list could go on and on. What the two proposals showed was a lack of 
serious- ness, vision and conscious effort by the Nigeria leadership when it 
comes to the es- tablishment of a national identify. The focus on changing the 
name has nothing to do with attitude. One can change a name and still maintain 
the same old habit. In 1983, Buhari coup dismissed the Shagari’s corrupt and 
inept government and proclaimed that his goal was what he called "war on 
discipline." There is no question in our mind that Nigeria is one of the most 
corrupt and undisciplined nations on earth. But by whipping people on the street 
like they do in the medieval ages did not solve the problem. A study in 
psychology shows that people would behave when an oppressor is around and as 
soon as the oppressor departs, they would resort to an old habit – as it goes, 
wash a pig, a pig would always be a pig. 
Getting back to the heart of this piece, every nation in the universe ought to have 
a unifying factor, although in this age of globalization one may argue that 
multination- al corporations such as Shell Petroleum, McDonalds fast food, 
Pepsi cola, located across countries and continents negate that need. Whichever 
side you might choose, it is the writer’s opinion that nations ought to build a 
national identity first and then whatever that comes afterwards would be dealt 
with accordingly. Countries should have unifying event that glues their citizens 
together. Take USA as an example, the USA celebrates Memorial Day, Veterans 
Day, Columbus Day, Presidential / George Washington Day and Thanksgiving. 
These events are uniquely USA alone. The dates when these events were 
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celebrated were not shared with another country, unlike Christmas, Easter, and 
New Year, which are universally celebrated. 
What should Nigeria do in order to move from this chronically fragmented and 
dys- functional nation to a nation? What is unique to Nigeria such that when 
adopted, and perhaps celebrated would foster a sense of belonging, the 
Nigerialism? So far, none. The last attempt by the Obasanjo government to 
create a holiday known as Democra- cy Day was badly adopted and pursued. It 
was botched because he usurped the pre- rogative of the national assembly, by 
issuing executive order, a system, which he was apt to, when he was a military 
head of state. Nigeria can still celebrate Democracy Day next year, and by 
submitting the proposal to the National Assembly, which is entrenched with the 
power of law making, the bill undergo the normal rule making process – debate, 
amended and passed, and finally presented to the President to sign it into law. 
Currently, the world is in a festive mood. The Muslims were celebrating 
Ramada, the Jews are celebrating Hanukkah, the Christians are celebrating 
Christmas, and in the USA, the African community would be celebrating 
Kwanza. Nigeria would join the world community in celebrating these festivities 
that were part of colonial legacy. Apart from all the above mentioned, the 
country also celebrates Id-Elfitir, Id-El-Kibir, Muhlud, Independence, 
May/Bank holiday, Unknown Soldier day. All of which were imposed on 
Nigeria by different forces at different times. 
So why not celebrate New Yam festival or cultural day, a memorial day that 
would recognize those that perished during the brutal Nigerian civil war that 
lasted for thir- ty months, rather than unknown soldiers which was imposed on 
Nigeria by the Euro- peans? There are tens of festivities that are celebrated by 
the diverse ethnic groups in Nigeria that could be brought together and 
celebrated the same day. Nigerians should enjoy and rejoice the diversity of the 
ethnic groups that make up the beauty of the nation than picking on each other 
and creating unnecessary tensions and animosi- ty. 
What Nigerians have been doing since last century was to defer their 
responsibilities to the next generation and that is not fair to the next generation. 
If Zik, Awolowo, Saduana of Sokoto, Macurley deferred fighting for Nigerian 
independence so that this generation would have a place called "home." Here are 
some of the comments from this generation on the issue: " Nigeria cannot 
change in my life time," "I will take up citizenship of another country and save 
enough money so that when I retire, I will go home and enjoy myself," " I will 
join the treasury looters, if they are doing it, why shouldn’t I." This is just a tip 
of the comments coming out of Nigerians’ mouth and that is sad. 
This article started off by commenting on a nagging problem, which I have, 
 107"
endured over the years. I have not taken the position that Nigeria obliterates any 
festivity or name that was imposed on her by the imperialists. However, I have 
argued that we should keep those things that we inherited and at the same time 
attempt to find a unifying factor, something that is uniquely Nigeria. There are 
thousands of Nigerians who could invent or structure something uniquely 
Nigerian, and if that could not be done, why not have a contest with a price - not 
necessarily monetary, publicize it and that would be sufficient to entice the 
reluctant to participate. Once attained, this nag- ging problem and that of the 
nation would begin to subside. 
Finally, as we celebrate divergent festivities this month, we hope that Nigerians 
would pray for a better nation with an ideal identity and tolerance of diverse 
points of view. Nigerians should celebrate and enjoy their diversity as a strength 
and not weakness. They need to listen and learn from the uniqueness of their 
cultural pea- cock, language and religion. Complements of the season and a 
better year ahead. 
The writer sent this in from the USA 
 
 
